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Introduction

The power of language is an open debate since ancient times. Many ancient authors
have tried to demonstrate how words can affect the masses, can persuade or even
manipulate.! This discussion has continued in modern times, with new elements
added; yet, the basis remains the same. The arena of politics is one domain where it
has long been established that language can be a highly potent tool. What is always
stressed in this social debate is on the one hand the need for the politicians to be well-
educated and morally credible and on the other hand, the need of the masses to be
educated and to dispose critical abilities. This double-sided aspect of education
concerning the morality of politicians and the critical thinking of the individuals is a
characteristic trait in Dionysius of Halicarnassus's work. The interrelation of education
and power and its impact on society is evident throughout his work and will be the
main theme of this thesis.

Dionysius was born in Halicarnassus and came to Rome in 30/29 BC,? after
Caesar Augustus had become the first Roman emperor in 27 BC, terminating the civil
wars and inaugurating a new age, when the empire was still shaping and changing, not
only socially but culturally as well. While living in Rome, Dionysius occupied himself
with history and rhetoric. He wrote Roman Antiquities, a history of early Rome down to
the year 264 BC, but also many essays, letters, and treatises that seem to be related to
his profession, which might have been professor of rhetoric. He was interested in
educating young people, especially ambitious students that were aiming in becoming
engaged with the political sphere.3 The two disciplines of history and rhetoric were in
ancient Rome not so distinguished and separate as we might expect, for there are
various elements that unify both these genres.* The present paper focus upon a
guestion that can be explored in both Dionysius’ rhetorical works and his history of
Rome: how does Dionysius of Halicarnassus present, construct and interpret the
relationship between administrative power and nmaideia. | will answer this question by
analyzing three of his works: the preface to On the Ancient Orators, the treatise On
Isocrates and the preface to Roman Antiquities. This thesis will also explain why power
and ntawbeia should be considered of crucial importance for understanding Dionysius’
ideas. Living under the reign of Augustus, in a time which is characterized by
continuous change, seems to have a major impact on his views and his role as a Greek
educator and writer working in Rome.

1 Kennedy 1963 offers a thorough examination of the art of persuasion in ancient Greece.
2 See Ant. Rom. 1.7.2; Hidber 1996, 1-4.

3 See for example Comp. 1.1-17; Orat. Vett. 4.2.

% For an overview of these elements, see De Jonge & Hunter 2019, 2-6.



For a long time, Dionysius was considered an insignificant writer who merely
collected information from earlier authors. This changed with Bonner (1939), who
presented Dionysius as an intellectual with important perspectives on rhetoric; since
then, it continued to increase steadily.”> Hidber (1996) indicated how Dionysius’
classicism presents Augustan Rome as the revival of the glorious classical past of
Greece, which assigns Isocratean ideas to a new context. The fusion of genres in
Dionysius’ project is highlighted by De Jonge (2008), who demonstrates how he
integrates different language theories into one coherent rhetorical project. Wiater
(2011) explores Dionysius’ classicism as a socio-cultural phenomenon rather than a
purely linguistic one. He focuses on the questions of how and why writers and
intellectuals of the first century BC wanted to imitate classical authors, giving new
perceptions of being Greek in Augustan Rome. Dionysius as an influential Augustan
writer who stands between two worlds, i.e., Greece and Rome, is a theme that has
been thoroughly explored in the volume of De Jonge and Hunter (2019). The
contributors to this volume examine Dionysius’ dual project of historiography and
rhetorical criticism under the light of Augustan Rome, asking, firstly, how these two
fields interrelate and secondly, how Dionysius’ project fits into the new social and
intellectual circumstances of Rome under the reign of Augustus. The present thesis
will follow this line of research, drawing on both historiography and literary criticism.

More specifically about the notions of mawdeia and power in Dionysius’ work,
Goudriaan (1989) has shown the importance of the Isocratean true philosophia for
Dionysius’ educational purposes.® On top of that, Goudriaan has presented Dionysius’
new definition of moAttikol Adyou (political speeches), a term which Dionysius
associates with rhetoric and true philosophia, therefore with matdeia, and not so
much with legislation, as Plato did.” Hidber (1996) has demonstrated that the ideal
educational program of Dionysius has been re-worked within the ideology of
classicism, although it is based on the Isocratean term of ‘philosophical rhetoric’.®
Whitmarsh (2001) discusses thoroughly the relation between literary texts produced
by Greek-educated authors and their relationship with the Roman Empire. He has
demonstrated how Greek literature reflects on new cultural and political identities
that are shaped within the Roman Empire. Although his work focuses on the so-called
‘Second Sophistic’ period, his insights on the notions of maitdeia and power can help
us to explore these notions in Dionysius’ works. Wiater (2011) offers an illuminating
discussion on how, for Dionysius, particular kinds of rhetoric can represent different
kinds of political power. He has demonstrated in what way language, time and power
intertwine and how this interrelation results in making Dionysius’ classicism a socio-
cultural phenomenon. Although much has been said about Dionysius’ educational

5 For an overview of the earlier scholarship on Dionysius and their views, see De Jonge 2008, 4-8.
6 See Goudriaan 1989, 442-445.

7 See Goudriaan 1989, 552-535.

& See Hidber 1996, 44-56.



program or his views on Augustan Rome, the two notions of maideia and power have
not been explored as a pair. Dionysius’ ideas are examined through the perspective of
linguistic theories or the movement of classicism. In this thesis, | aim to fill this lacuna
by shedding light upon Dionysius’ ideas on power and matdsia which, as | will argue,
constitute two unbreakable and essential philosophical and social concepts in his
works that intertwine and influence each other. Another innovative element of this
thesis is its focus on Dionysius’ treatise On Isocrates, which has not received the
attention that it deserves. | will argue that this treatise plays a crucial role in Dionysius’
entire philosophical agenda, which underlines the philosophical dimension of
Dionysius’ project of rhetorical education under the reign of Augustus.

Dionysius not only integrates many ideas of previous authors but also,
frequently, employs as principal themes of his project the exploration and criticism of
works by earlier authors. At the same time, Dionysius is a man of his age: he reflects
on his own society and formulates new ideas, which are applicable to his era. The
connection between the Greek (literary and historical) past and the Roman present is
crucial. For this reason, the present study will examine Dionysius’ discourse with
intertextuality as its main tool.® Dionysius constantly alludes to ideas and texts of the
classical past. It is also remarkable how Dionysius’ use of classical phrases may
generate new connotations, as he applies ancient texts to a new political context. This
thesis will analyze such ambiguities by analyzing Dionysius’ views on power and
natdeia, both from a synchronic and a diachronic point of view. The rhetorical analysis
will be a helpful tool as well.1° It should be reminded that Dionysius was a teacher and
a critic of rhetoric; it is plausible (and it has been demonstrated) that Dionysius applies
his knowledge of rhetorical theories to his own writings in order to achieve his
purposes, namely to inspire young people to engage with culture and politics. This
means that we will pay due attention to his style, structure, expression and
argumentation.

In the first chapter, | will first discuss the notion of matdeia as presented in the
preface to On the Ancient Orators. We will see that it has a strong connection with
morality, but also with social and cultural matters. Next, | will examine how the notion
of administrative power is presented in the preface: | will argue that it should be
considered a principal element of Dionysius’ thinking. Finally, in the last section of the
first chapter, | will explore the interrelation of these two notions and their impact on
Dionysius’ presentation of the Roman present and future. In the second chapter, | will
explore the treatise On Isocrates, which is one part of the volume On the Ancient
Orators. | will first discuss the Isocratean educational ideas as Dionysius perceives and
constructs them. Next, | will examine what On Isocrates tells us about political virtue;

9 The works especially helpful for this approach are Aujac 1974, De Jonge 2008, De Jonge & Hunter
2019, Wiater 2011, Wisse 1995.
10 For this method, of particularly value is the work of De Jonge 2008, De Jonge 2014 and Hidber 1996.



finally, I will ask why Dionysius presents Isocrates as the most important political
philosopher, and what the Isocratean ideals could mean in Augustan Rome. In the
third and final chapter, | will examine the preface to Roman Antiquities. | will focus on
its educational purposes and how these are related to his explicit portrayal of Rome’s
power. | will call attention to the traces of Dionysius’ rhetorical works in his historical
writing.

The selection of these three case studies is not accidental; the preface to On
the ancient Orators is the main work in which Dionysius manifests his most principal
rhetorical ideals and explains how these ideas are significant not only for rhetoric but
also for politics, culture and literature. The treatise On Isocrates will shed light upon
Dionysius’ exploitation of his most principal source for philosophical ideas, i.e.,
Isocrates. Lastly, the preface to Roman Antiquities can be seen as the epitome of his
purposes and methods regarding his historiographical work and as one fascinating
example of Dionysius bringing his theoretical ideas into practice. “But now that all of
these things have been said”, as Dionysius would have said, “it is time to turn to the
real work” (Orat. Vett. 1.6:
TIPOELPNUEVWYV &1 TOUTWV EMAVAYELV KOLPOG ETTL T TIPOKELHEVA).



Chapter one: the preface to On the Ancient Orators

Dionysius considers rhetoric one of the most effective means for exerting power. The
enormous potential of the art of speaking and persuasion is thoroughly revealed and
elaborated in his preface to On the Ancient Orators, or, as Hidber has characterized
this work, the ‘manifesto of classicism’.! In this project, Dionysius presents ancient
Attic rhetoric as a model of imitation for his age. At the beginning of the preface
Dionysius declares that the death of Alexander the Great was the major turning point
in history, when Attic rhetoric lost its influence, while Asianic rhetoric unfairly took
her place (Orat. Vett. 1.2). Following this statement, it becomes clear that Dionysius'
history of civic oratory is divided into three stages. The first stage is the distanced
classical past where the ancient and philosophical rhetoric was holding its rightful
position. The second stage begins with the death of Alexander the Great when the
Asianic rhetoric attacks the ancient one and replaces her. The third and current stage
is Dionysius’s own time, i.e., first century BC, when the ancient rhetoric is thriving
again and reclaiming her rightful honors.'? The central cause of this change is
identified as ‘almighty Rome’, the cultural and political center of the empire under the
reign of Augustus (Orat. Vett. 3.1). A prosperous future in rhetoric and literature in
general, as a result of this progress, is also implied by Dionysius throughout the entire
work but more emphatically towards the ending (Orat. Vett. 3.2, 4.1).

Within the complex environment of Augustan Rome, Dionysius presents his ideas
about the cultural status of his own time, but he always regards the classical past
(Greece in the 5t" and 4" centuries BC) as his guide. As a result, the triangle of (distant)
past-present-future has a very strong common feature: Attic rhetoric. In this chapter,
| will explore how Dionysius envisages the ideal of maibeia. After that, | will examine
how this type of madeia is connected with political power. Through this process, |
hope to demonstrate the aims, methods and position of Dionysius as an ‘Augustan’
author. | will argue that Greek mawdeia and Roman power are not two opposing
elements in Dionysius’ preface; on the contrary, this pair is presented as very
dependent on one another and as a result, it is almost impossible to determine which
element is the more powerful one.

11 See Hidber 1996.
12 Rhetoric is a feminine noun in ancient Greek and ‘rhetoric’ is presented as a woman in this text. |
will therefore refer to rhetoric as ‘she’ rather than ‘it’.



In the preface to On the Ancient Orators, Dionysius introduces his readers to a
tripartite view of history where political events demark the boundaries of each
rhetorical period (Orat. Vett. 1.1-2):13

MoANAV Xd&pLv AV eidévar T KaB' HUES XpOvw Sikawov, ® KPAToTe ApUOTE, Kol
AAAWV péV TVwV émtndeupdtwy éveka VOV KAALOV AoKoUPEVWY f TPOTEPOV,
oU) fklota 8¢ Ti¢ mepl ToUG TToALTIKOUG Adyou¢ Emtpeleiog o0 pkpayv nidootv
TLEMOLNUEVNG ETTL T KPE(TTW. £V yap &N Tolg TP UMV XPOVOLG ) LEV apyaia Kal
d\ooodoc pnropkn mpomnAakilopévn Kal Sewag UBpelg Umopévouoa
KOTEAVUETO, ApEapévn peEv amo thg AAe€avbpou to0 Makedovog TeAEUTHG
€KMVETV Kal poapaivecBal kat OAlyov, €mi 8¢ T KaB® NUAG NAKiOG UKpoD
denoaoa gig téhog Ndavicbat

We ought rightfully to feel very grateful for the era in which we live, dear friend
Ammaeus, for some of the most serious pursuits are being practiced now in a
better way compared to the past and not least for the care bestowed upon
political speeches that caused rapid progress towards the best. In the period
prior to ours, the ancient and philosophic art of rhetoric, treated contumely
and terribly insulted, declined. It began to lose its spirit and wilt little by little
after the death of Alexander the Great. By our times, it had almost reached a
dead point.

Dionysius assigns to each of these periods a particular negative or positive meaning:
the classical past is seen as the most positive period, as ancient rhetoric was thriving,
whereas the Hellenistic one with Asianic rhetoric is regarded as the most negative.'*
But most importantly, Dionysius’ own time is also viewed as positive, since Attic
rhetoric reclaimed her rightful position. Therefore, the prevailing type of rhetoric is
the criterion according to which each period is identified as negative/positive. Politics
and culture interrelate, as we observe that well-known political events mark the
beginning and/or the ending of different cultural periods.*®

Dionysius’ desire for the restoration of Attic rhetoric and his polemic stance
towards the Asianic one is evident throughout the preface. But how should we

13 For Dionysius' rhetorical works, the Greek edition of Aujac 1978 is used in this thesis, with the
exception of On Imitation for which the Greek edition of Usener-Radermarcher is cited. Translations
are my own. However, | consulted the translations of Aujac 1978 (in French), Hidber 1996 (in German)
and Usher 1974.

)t is important to stress that the term dpyatia (“ancient”) in this context has the meaning of ‘classical’
rather than ‘old’, as Kim has pointed out, for this kind of rhetoric has a special role for the present and
is not considered archaic, see Kim 2014, 360-363.

15 Dionysius was criticized by scholars for this tripartite model and his criteria for marking each period.
Wiater 2011, 60-65 addresses these criticisms and convincingly refutes them.



understand Asianic rhetoric in Dionysius’ project? Although Dionysius is speaking
about a rhetorical or stylistic system, he does not explicitly describe in linguistic terms
what this rhetorical style would be. His description starts with Asianic rhetoric being
“unbearable due to her theatrical audacity and ill-bred and ignorant of philosophy or
any other of liberal arts” (adodpntog dvaideia Beatpikii kol Avaywyog kal olte
doocodiog olte GBANoU madeVportog o08evoC petethnduio EdeuBepiov)t® whereas the
Attic rhetoric is a Muse “who is ancient and autochthonous” () pév Attikn polica kat
dpxaia kat abtoxbwv).t” He further emphasizes the different moral systems that each
of them represents, by introducing a very vivid allegory; the Attic rhetoric is presented
as a lawful wife, whereas the Asianic one is compared to a shameful harlot.'® As a
harlot destroys noble houses, in the same way, Asianic rhetoric destroys the cities she
governs, even the most educated ones (Orat. Vett. 1.6). In Dionysius’ construct of
(rhetorical) history, classical, Attic rhetoric represents morality and political stability,
whereas the Asianic one is associated with moral decay and political chaos. From all
these descriptions we may assume that Asianic rhetoric could be a bombastic
rhetorical style but what matters most is that Attic and Asianic rhetoric is a socio-
cultural phenomenon that can affect individuals and communities.’® They are
constructed and presented as two rhetorical-educational systems that can have
diametrically opposite effects on Dionysius’ contemporary society. And clearly,
Dionysius is introducing himself as a representative of Greek Atticism and Classicism,
i.e., as a representative of morality.?°

However, we should ask if the image he presents here is accurate, i.e., was
Hellenistic rhetoric as bad as he claims? The Hellenistic orators, the ones whom
Dionysius considered ‘Asianists’, were in fact regarding themselves as continuers of
the classical tradition.?! Nevertheless, the opposition between Attic and Asianic style
is not an invention of Dionysius (alone): it appeared more widely in the first century
BC.22 Dionysius was one of the first writers to present them as two different moral
systems, each of them representing two different types of identity.?® As Dionysius was
able to extract the most classical elements from the classical authors, in the same way,

16 Orgt. Vett. 1.3.

7 Orat. Vett. 1.5.

18 De Jonge 2014 examines this allegory, also in relation to Longinus’ classicizing allegories. After
presenting the possible textual inspirations for this image, he argues convincingly in favor of Prodicus’
story of The Choice of Hercules, as narrated by Socrates in Xenophon’s memorabilia. This analogy
emphasizes the moral implication of the scene even more.

13 Wiater 2011 thoroughly examines Dionysius’ classicism as a social-cultural phenomenon. See also
Goudriaan 1989.

20 For an illuminating discussion on the rise of the Atticism, see Wisse 1995; For a fruitful discussion
on classicism and Atticism in Dionysius’ work see Wisse 1995, 69-81; Goudriaan 1989, 566-578; De
Jonge 2008, 9-20; Wiater 2011, 1-31.

21 The most notorious example which Dionysius heavily criticized as ‘Asianist’ is Hegesias of Magnesia
who thought of himself as an ‘imitator’ of Lysias, as Cicero reports (Orat. 67. 226).

22 For a more detailed discussion on the origins of Atticism, see Wisse 1995, 74-76.

23 See Hidber 1996, 43.



he was able to impose Asianic elements in a group of Hellenistic texts. By presenting
Asianism in that way, he had as it were a new ‘barbarian’ to fight. How are we to
interpret the role of this new ‘barbarian’ that Dionysius has constructed? Dionysius
worked at Rome within a very powerful network of intellectuals and his model of
classicism was a quality that could make his work purposeful, unique and necessary

for Roman society;?*

it could offer Dionysius an important position in this literary
and/or political circle of Rome. We could understand that by presenting himself as
one of those who can expand and teach the right rhetoric, he appeared to become a

cultural leader that Rome needed at that time.

But what would Dionysius and his work actually teach these people?
Admiration for the classical past and its values is one central feature of the ideology
of classicism. But Dionysius’ project is more than that. His classicism aims to produce
tangible and practical results. Dionysius claims that his work will be useful to anyone
who wants to practice political philosophy (Orat. Vett. 4.2). At this point, it is useful to
analyze the lsocratean basis of Dionysius’ ideas in order to better understand
Dionysius’ aims and purposes. As it has been stressed by many scholars, the term
rioAttikoi Adyol and phdoodoc pntopikr that Dionysius often uses,? evoke the ideals
of lsocrates;*® political speeches (moAttikoi Adyol) are the product of Attic,
philosophical rhetoric (dptAdcodog pntoptkn) which, in Dionysius time, have been re-
animated. Isocrates used the term moAttikol Adyol to indicate the special rhetorical
education he offers.?” His purpose was to establish the idea that learning to speak well
would enforce to act well;?8 consequently, his pupils would firstly become experienced
rhetoricians who would benefit their city and afterward, they would be able to create
a strong Athenian identity which would unify the Greek against the so-called barbarian
element.?® According to Dionysius, Isocrates was the one who turned to political
science and became the educator of great, Greek politicians, historians, and, in
general, men of prominence (/soc. 1.4). Therefore, we can say that Dionysius, when
he is claiming that his work will benefit those who wish to practice political philosophy,
indirectly presents himself as a new Isocrates. He introduces himself as an authority
on the science of political discourses (moAttikotl Adyot) and an educator of powerful
men, just like Isocrates. As a result, his ideology is more than just a theoretical

24 Augustan Rome is a cultural center for a number of men from all over the Greco-Roman world, see
De Jonge 2008, 27-34. Besides that, the fact that most of Dionysius’ works have addressees is an
additional evidence for the network he was part of, see De Jonge 2008, 27-28; Hunter & De Jonge
2019, 7-8.

% See e.g., Orat. Vett. 1.2, 1.4, 3.2, 4.2.

26 E g., Goudriaan 1989, 442-480 elaborates on how Dionysius uses Isocratean material. Very
important analysis is also that of Hidber 1996, 44-56. Also, see Wiater 2011, 77-92.

27 |socrates, Antidoses 46-47. See also Too 1995, 7.

28 See Goudriaan 1989, 476-478.

29 For the Hellene-barbarian antithesis in Isocrates, see Wiater 2011, 65-66; Too 1995, 139-140.
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framework; it is a concept of matdeia which promises benefits both to individuals and
cities, and more specifically to Rome and the Empire.

What Dionysius is actually offering his readers is examples (mapadsiypota) to
emulate or avoid (Orat. Vett. 4.2):

gott 6¢ nde, tiveg eiolv aflodoywtatol TtWV Apxaiwv pntopwv TE Kal
ouyypadEwv Kal Tiveg alT®V éyévovto mpoatpeoelg tol Te Blou kal TV Adywv
kal Tt map’ ékaotou St Aappavelv i puldatteoOal, ...

The topic is this one: which of the ancient orators and writers are most worthy
of study? What were their choices in their lives and works? And what do we
have to adopt from each of them and what should we avoid?...

Dionysius will educate his readers through the mechanisms of eclectic imitation and
emulation.3® Dionysius’ choice of classical texts will serve as ideal examples either of
stylistic choices, or moralizing ideas, or even both. He is not going to teach specific
rules of writing theory, but rather will attempt to demonstrate to his reader why one
should avoid this or imitate the other in practice. Dionysius is keen on forming good
orators and the requirements for that are ‘able nature’, ‘careful learning’, and
‘devoted practice’ as he tells us in his work On Imitation (fr. 2 Usener-
Radermarcher).3! Mimesis is a product of téxvn i.e., of art, and not of nature. As such,
the products of eclectic mimesis will also be unnatural. But in Dionysius’ case,
artificiality is considered better than naturality because it marks man’s ability to
surpass his nature.32 That gives men new and more powerful opportunities to create
their identities and to form their societies as they wish. In this case, the Greek classical
past provides the means to Augustan citizens to become good orators, and thus
effective politicians, as well as pious citizens capable of making the best decisions for
themselves and their city, i.e., Rome. Being a ‘Greek’ or a ‘Roman’ is now a rather
flexible concept.33 Being born as a Greek does not make you more Greek than writing,
speaking, and thinking in Greek. Furthermore, this ‘Greekness' can serve as an
example for Augustan Rome to imitate resulting in the production of wise men that
Augustan Rome requires. Therefore, if we understand Dionysius’ matdeia in a Roman
context, then maybe we can see that this process is making them more ‘Roman’ than
ever because they would contribute to the prosperity of the Roman Empire.

30 Whitmarsh 2011, 72-75 offers an interesting discussion on the term of mimesis in Dionysius. For a
more elaborated analysis on the term of mimesis in Dionysius, see Hidber 1996, 56-75; Hunter 2009;
Wiater 2011, 77-92; Schippers 2019, 22-50. Also, Halliwell 2002 offers a helpful examination of
mimesis in antiquity.

31 For this fragmentary work | followed the Greek edition of Usener-Radermarcher. Also, Hunter 2009
offers an interesting analysis on this work.

32 See Whitmarsh 2001, 72.

33 See Whitmarsh 2001; Wiater 2011, 107-110; Hunter & De Jonge 2019, 6-11.



11

Thus, the concept of imitation and emulation helps Dionysius to reanimate the
distant Greek culture into an Augustan environment. He transforms the literary
character of maudeia into a powerful tool for ruling within the early Roman empire.
Those who have been educated in Attic rhetoric are capable of producing political
speeches (roAttikoi Adyot) and unify the Greek element against the barbarians.3* The
‘Attic-Asianic rhetoric’ antithesis continues this tradition of the barbarian, immoral
element as opposed to Greek, moral culture. Dionysius reintroduces this Hellene-
Barbarian dichotomy as a crucial determinant for imperial prosperity. His vision of
ideal mawdeia is to develop citizens who will assist their community by producing
political speeches. But this community is now the Roman Empire and not a democratic
polis. However, Dionysius tends to present Rome as a polis with democratic
elements.? For this reason, the Greek-based education he extols can help the Roman
society; on the one hand, it helps Rome to anchor its leadership and, on the other
hand, aids other minority groups in raising their voices. It appears to be a 'crack’ in the
imperial system through which anyone with a good Greek education can rise to power.
You can become ‘Roman’, but first, you have to be ‘Greek’. Virgil, through the
character of Anchises in a well-known passage from the Aeneid (6.851-52), says “you,
Roman, be sure you remember to rule people with empire, these qualities will be your
arts” (tu regere imperio populos, Romane, memento (hae tibi erunt artes)). Now, when
Dionysius writes that Rome’s leaders who are most educated and virtuous made such
a magnificent change (Orat. Vett. 3.1), we could interpret this as turning to the
Romans (as well as other people within the Empire) and claiming that, instead of
imperium, they should also rule with virtue derived from Greek mawdeia. Rome would
not be a mere ‘conqueror’ with military force anymore but an ‘educator’ as well. It
requires a deeper elaboration on the matter of Rome as ‘conqueror’ and/or ‘educator’
and, in general, the role of administrative power in education and the opposite.
Hence, let us now turn to the power-related matters that the preface arises.

If we want to grasp the position of administrative power as described by Dionysius in
the preface, we must first comprehend Rome's role in the cultural revival, since Rome
is the one who wields power.3® After emphasizing the role of the right time and
pointing out three explanations for this phenomenon, namely, a divine, a natural and

34 See above, n. 11-12.
35 See Hidber 1996, 75-81; Fox 2019, 180-200.
36 See Orat. Vett. 3.1.
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a human one (Orat. Vett. 2.1-2),%” Dionysius presents the real cause-according to him-
of the revolution: it is all-powerful Rome (Orat. Vett. 3.1):

aitio 8 otpot Kol &pxf THS TooaUTNC HETOBOARC EVEVETO 1) MAVTWY KpaTtoUoo
Pwun mpoO¢ €autnv avaykalouoa TAC OAOC TOAELS AMOBAEMEeLlV Kol TaUTNG
8¢ auTic ol duvaotevovteg KAt APETNV Kal amd tol KpotioTou TA KOwa
SlolkolvTeg, eUMaideuTol TAVU Kol yevvolol TAC KploELS yevopevol, Ud' Mv
KOOUOUHEVOV TO T PPOVLUOV TAC TOAEWG HEPOC ETL LAAAOV EMLOESWKEV Kal TO

AvonTtov AvVAyKaoTtat VoV EXELv.

It seems to me that the cause and the beginning of this change was Rome that
rules over all, who forces all cities to look at her, and its rulers who govern with
virtue and administer the public affairs most excellently. They are very well-
educated and they are brave in their judgments and because of that, the
prudent element of the city has increased even more and the ignorant element
is oppressed to have more sense.

The phrase ‘Rome was the cause’ leads to many questions, for Rome, although a city,
is presented as a vital organism that behaves like a person, and even a very powerful
one. Also, if we consider the literary sense of the word ‘Rome’, which is ‘power’,
‘strength’, the manifestation of Rome's power becomes even more apparent. The
matter becomes more complicated when Dionysius claims that Rome’s leaders are
responsible for the cultural renaissance. The portrayal of Rome and its leadership is
emerging as a very influential one, placed in the political and cultural center of the
Greco-Roman world.3® So what does Dionysius mean when he is referring to Rome
and who are these leaders? Many scholars have suggested different explanations, but
the most convincing one is that Dionysius is speaking here in political terms.3° Firstly,
the political framework of this revolution is obvious from the vocabulary that is used:
N mavtwv kpoatoboo (“that rules over all”), ot duvaotevovteg (“the rulers”),
T& Ko Stokolvteg (“to administer the public affairs”).*® Thus it can be reckoned
that Dionysius is referring to the political leaders of Rome and their administrative
power.*! However, the administrative power of these leaders was not the only factor
in the revolution's success. For Dionysius, their cultural and moral education was also
a major factor in providing the best environment for this restoration.*? Based on the
way that Dionysius constructs this passage, it is tough to choose which comes first for

37 For an interesting discussion for the notion of time in Dionysius, see Fox 2011, 99-102

38 For Dionysius’ presentation of Rome’s leadership, see Gabba 1982, 53-54.

39 Wisse 1995 speculates that these leaders are the patrons; Goudriaan 1989, 568 and Hidber 1996,
121-122 argue that Dionysius is referring to political leaders of Rome. For a more detailed discussion
of the interpretation of the scholarship, see De Jonge 2008, 17-18.

40 See De Jonge 2008, 17-18.

41 For this interpretation, see De Jonge 2008, 18.

42 See Hidber 1996, 120.
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the restoration that occurred: administrative authority, or moral education of the
leaders?

The ambiguity continues with Dionysius saying that under this leadership the
sensible part of Rome (16 ¢dpodvipov) has increased whereas the ignorant one (10
avontov) was forced to have more sense. The pair of sensible-ignorant parts is
remarkable as well as the attitude of administrative power towards it. In Ant. Rom.
5.4.3 this exact same pair (t6 ¢povipov-To avontov) is used to express what wise and
ignorant or barbarian men would do in terms of friendship;*® the wise men represent
the moral behavior whereas the ignorant ones choose an immoral behavior. This is
reminiscent of the Attic and Asianic contradiction where Attic rhetoric represents
freedom, morality, philosophy whereas the Asianic is a symbol of slavery, immorality
and ignorance.** Therefore, this pair of sensible versus ignorant parts of Rome may
refer to a symbolic representation again between those who have classical Greek
education and the ones who follow the Asianic rhetoric. However, as it has been
demonstrated, this presentation of Asianic as immoral is but a construction of
Dionysius.* The vocabulary used in this passage (Orat. Vett. 3.1) allows us to
understand that Dionysius continues his construction. The boundaries of the empire
are becoming symbolic and they are expanding by reinforcing the cultural dominance
of Rome.*® Everything else outside it must be eliminated. Dionysius assigns to space
and time his meaning, as he perceives it. Rome now is a power through which ancient
Greek culture is spreading, but not necessarily in a peaceful way.

Dionysius clearly admires the city of Rome. He admires Rome because he sees
that Rome and her rulers are reenacting the classical past, a restoration that Dionysius
frequently emphasizes. Dionysius is fascinated by Rome's administrative and military
supremacy, but not exclusively; according to Dionysius, Rome uses this power in the
most useful way, and that is to restore Attic rhetoric, i.e., morality. This combination
of administrative power in relation to ideal maideia is the key point to understand
Dionysius’ appreciation to Rome. We can see Rome as a city that seeks to imitate the
classical past and become a new Athens;* we can also see Augustus as a new
Alexander for Augustus is now the new guard of Attic rhetoric, as was Alexander
whose death terminated her era.*® In other words, Rome’s mimesis of classical past is
what Dionysius extols. On the other hand, Dionysius at times is criticizing Rome as
well. He characterizes this Rome as almighty (i mavtwv kpatoloa Pwun) that “forces
(avaykalouoa) all cities to look at her”. The vocabulary used in this passage (Orat.
Vett. 3.1) indicates that the political order of Rome is harsh and has urged cities to

43 See also Hidber 1996, 120-121 who points to the passage Ant. Rom. 6.24.2 in which the sensible
(owdpovoivtl) part of the city is referring to Rome.

44 Orat. Vett. 1.3-5.

45 See above p. 3.

46 See Wiater 2011, 97-98.

47 See Hidber 1996, 75-81.

48 See Wiater 2011, 99-100.
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obey her, politically or culturally. The verb davayka{w (to force) appears again when
Dionysius describes how the prudent part of Rome’s people has oppressed
(Avaykaotat) the ignorant one (16 dvéntov) to have more sense.* All in all, this
passage may be interpreted not only as flattery but also as a critic of the harshness of
Rome’s political order. By critiquing Rome, positively or negatively, Dionysius proves
that he is striving for the {jAwotg (emulation) part on behalf of Rome. In that way, he
brings his theoretical framework of pipnolg and InAwolcg into life. As a teacher, he is
the first to set an example and he has the power to do so because of his Greek maideia.

As we have seen, political events have a crucial role in Dionysius’ narrative. The
death of Alexander the Great signaled the beginning of a period of rhetorical decline
(Orat. Vett. 1.2); the loss of Attic rhetoric's political control over the cities was a
defining moment for a general decay in society (Orat. Vett. 1.3-4); and, eventually,
Rome's administrative power has proven to be very effective as a result of the cultural
revival it has achieved (Orat. Vett. 3.1). Thus, the criteria of Dionysius to define
whether the administrative power of each epoch is effective and purposeful is to look
at the impact they have in the cultural domain. That is expressed first and foremost in
Dionysius’ description of Rome as the cause and origin of the cultural renaissance.
What Dionysius extols about Rome is its proper use of administrative power in relation
to Greek maidela. This ideal mawdeia makes the leaders admirable and sets them as
examples of imitation for the multitude as well. Dionysius is setting the rules for the
construction of an ideal matdeia which aims to form perfect leaders who will use their
power well and will attribute to the cultural realm of their city. All in all, in his preface,
by formulating his ideas on the ultimate purpose of mawdeia, he seems to be suggesting
that perfect leaders are those who will imitate and emulate the Greek classical past.
Simultaneously, the administration’s role is to promote this ideal maideia. In that way,
political leaders and Greek educators will have equal power in the early Roman Empire.
They must depend on each other in order to achieve a prosperous future not only in
literature but also in the social, economic and political domains. Dionysius, as a Greek
educator aiming at students who will practice political philosophy, presents himself as
a highly influential man whose writing is very powerful.

In this chapter, | have first explained how Dionysius constructs ideal maideia. It is
founded on Isocratean principles, as the terms ¢lAdcodog pntopikry and moALtikol
AoyoL occupy a central position in Dionysius’ ideology. He exploits the Isocratean
battle against the ‘barbarian’, ‘new’, ‘other’ element, i.e., the Hellene-Barbarian
antithesis. He re-enacts this idea into his representation of Attic and Asianic rhetoric

49 Also, cf. 2.2: Tfj 6¢ véq kal dvorjtw (“the new and ignorant rhetoric”).
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as two opposing moral structures and identities. He claims to fight on the side of Attic
rhetoric and in that way, he puts himself in the center of socio-cultural changes of the
Roman Empire. More political speeches will be created in the Augustan environment,
by imitating and emulating classical Greek writers. Dionysius' maideia aims to educate
those who want to pursue political philosophy, according to the ideals of classical
Greece. Later, these students will be able to gain high-ranking political positions in the
Roman Empire (praetors, consuls, even emperors) and exercise their power wisely.
That brings us to Dionysius’ thoughts on the role of power. What Dionysius admires
about powerful Rome is not her military command but rather the proper education of
its political leaders. Therefore, Dionysius envisions Rome as an ‘educator’ and not only
a mere ‘conqueror’. Dionysius seems to have an ambiguous attitude towards Rome
but he opts for Rome’s cultural, political and social stability. And the way to achieve
this is for the administrative power to support the expansion of ideal maideia; also,
the ultimate aim of ideal mawdeia should be to create useful political leaders. Power
and rawdeia are thus closely interrelated and presented as an unbreakable pair.
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Chapter two: On Isocrates

2.1 Introduction

In the preface to On the Ancient Orators (Orat. Vett. 4.5), Dionysius declares that he will
divide the six orators into two classes of three. Dionysius' work thus consists of six
treatises, the second of which is On Isocrates.”® His rhetorical program includes a variety
of classical rhetoricians of different ages, and from different rhetoric styles. What
distinguishes the treatise On Isocrates? It is Dionysius’ explicit admiration for Isocrates’
ideas on philosophy, rhetoric and politics, many of which Dionysius integrates and re-
enacts in his own philosophical program. The treatise begins with biographical
information about Isocrates (/soc. 1). Dionysius remarks on his qualitative education, his
passion for philosophical pursuit, his interest in politics but also his lack of physical
aptitude and his appraisable choice to write political discourses. Dionysius then analyses
Isocrates’ rhetorical style in comparison with Lysias and emphasizes the rhetorical
qualities of Isocrates that are censurable (/soc. 2-3). Next, he presents the content of
Isocrates’ speeches and underlines the educative and moral influence of Isocrates’ ideas
(Isoc. 4-9). Subsequently, he further elaborates the rhetorical and subject-matter
comparison with Lysias (/soc. 10-14). Dionysius cites examples of deliberative and
juridical discourses to demonstrate Isocrates’ power, and then offers his critic (/soc. 15-
20). The treatise ends somehow abruptly with the excuse of lack of time on behalf of
Dionysius.

The only scholar who has elaborately discussed the influence of Isocrates on
Dionysius’ On Isocrates is Hubbell. °* Although his summary of the principal domains
in which Isocrates has influenced Dionysius is useful, in his conclusion he states that
“Dionysius adopts as his own the principles of the “philosophy” held by Isocrates” ;>
this view seems obsolete and does not take into account Dionysius’ own aims and

time. For this reason, a re-examination of the treatise On Isocrates is needed.

In this chapter, | will analyze how Dionysius views and depicts mawdeia and
power in his treatise On Isocrates. | will argue that Dionysius does not uncritically adopt
Isocrates” notion of mawdeia but rather chooses and exploits Isocratean ideals to
enhance his goals. Dionysius also creates new and distinct connotations for the sense of
power in comparison with the ones provided by Isocrates. Again, the interrelation of
power and rmatdeia will turn out to be of major importance for understanding Dionysius’
philosophical agenda. Through this chapter, it will also be clear how Dionysius

50 On Hyperides and On Aeschines, the last two treatises, were not found.
>1 See Hubbell 1914, 41-53.
52 See Hubbell 1914, 53.
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incorporates the beliefs of Isocrates into his own, new rhetorical program in the
Augustan environment. Let us begin by looking at the term moudeia in Isocrates'
program and its implications for Dionysius' thought.

To better understand Dionysius’ exploitation and critique of the Isocratean term of
natdeia, we should first explore the meaning of maideia in Isocrates’ works. Who is to
be considered as an educated man (menaitdsvpévog) for Isocrates? To answer this
qguestion, we should first turn to Isocrates’ pedagogical system and ask what did he
teach, how, and to whom.>3

To begin with, Isocrates claimed that he was teaching Adyol, a term into which
many notions are usually ascribed.>* The teaching of Adyot most probably meant that
Isocrates gave his students example speeches first to study and then to imitate. He
claims that he did not teach eloquence by rule or according to a system nor was he
able to teach virtue; after all, these two could not be taught.>> He argues that natural
ability (dvoic) along with technical knowledge (émiotripn) and intellectual exercise
(mapadeiypata) was the key to being an educated man.>® The ultimate conduct of this
kind of practice would be for his students to truly possess civic virtue, which means to
think well, speak well and act well concerning civic matters.>” That brings us to our
final question: what was the profile of Isocrates’ pupils? It seems that these pupils
were supposed to be ambitious young men who would one day be political leaders.>®
All in all, mauwdela for Isocrates is a complex ideal that refers to learning to think well
and act well on behalf of the public interest in political matters, depending on the
circumstances (katpdg);>® the means to achieve this is to study carefully and imitate
political discourses, examples given by a proper educator. Their Adyot should be the
direct expression of their practical wisdom (¢ppovnolg). It is evident that for Isocrates
philosophy, rhetoric and politics are always related under the notion of mawdeia.

Dionysius’ critique of Isocrates is divided into two parts: style and content.
Both items however are discussed in relation to their contribution to politics. Starting
first from the philosophical aspect of Isocrates, Dionysius’ criticism is the most

53 For a detailed discussion on the pedagogical program of Isocrates, see Too 1995, 151-199.

54 See Livingstone 1998, 269.

55 |socrates, Panathenaicus 200.

%6 E.g., Isocrates, Against the Sophists 14-17.

57 See Goudriaan 1989, 476-478; Livingstone 1998, 268-269.

58 For an overview of the passages where Isocrates speaks about his students, see Livingstone 1998,
264-265; Isocrates had indeed many students from various disciplines, see Aujac 1978, 187.

59 As Goudriaan has argued, maweia in Isocrates could be briefly characterized as ‘the ideal of
civilization’, see Goudriaan 1989, 477-478.
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favorable one could expect. He praises his innovative arguments and groundbreaking
thoughts (/soc. 4.1-2) but most importantly he extols Isocrates’ choice (mpoaipeoig) of
subject-matter.®® The themes in which Isocrates immersed himself were not trivial,
individual matters but rather serious, politically related subjects, concerning Greece
and/or the Persian Empire (/soc. 1.3). Dionysius frequently extols Isocrates’ patriotic
and nationalist agenda which is focused on Greece and its prosperity. The polemic
stance against the barbarian element is an idea that Dionysius has extracted from
Isocrates and has re-enacted. In Dionysius' case, ‘the other’ is no longer the Persian
Empire, but rather whatever is outside of Greek maideia, i.e., Asianic rhetoric.
Greece's borders are symbolic this time, with the Roman Empire defining the real
boundaries. Although Dionysius cannot have a role in defining the real borders, for
that is a role of the Roman Empire, he creates for himself a powerful position in
defining the ‘symbolic’ boundaries of Rome, having classical Greek maideia, and
Isocrates in particular, as his mighty assistants.

According to Dionysius, Isocrates was the first who rejected dialectic and
natural philosophy to devote himself to political science (/soc. 1.4). In this way,
Isocrates represents theoretical and political ideals that are of practical use to
humanity. This turn to political discourses becomes one of the most important reasons
for which Dionysius admires and follows Isocrates. Later on in the treatise, Dionysius
will positively evaluate some of the Isocratean discourses and their content. The first
sentence for each discourse (/soc. 4-9) is a question through which Dionysius
exemplifies the moral virtues and the pedagogical values that the readers will gain if
they study and imitate the Isocratean material. To cite one example (/soc. 7.1):5?

Ti¢ 8¢ av pdAov €mi tv dikatooluvnv Kal TV eVoEPelav mpotpéPatto Kad’
£KaoTov Te Gvdpa i6iq Kal Kowvi) Tag TOAeLg 6Aag Tol Mepl Tfi¢ eiprivng Adyou;

What greater incitement to justice and piety could there be, for every man
singly and all cities collectively, than the discourse On the Peace?

After these questions, Dionysius analyzes in more detail the five Isocratean speeches
he has chosen. Through this examination, Dionysius demonstrates that the
philosophical part of Isocrates’ maiSeia is almost identical with his own agenda.®? Even
if these beliefs were aiming to enhance the Greek identity during the classical period, 3
Dionysius manages to reveal their intertemporal value. Through these questions, he
enacts the mechanism of eclectic mimesis, as presented in the preface.®* Dionysius’

50 For the meaning of mpoaipeotg in Dionysius as a critic, see Hunter 2019, 38-41.

61 For an illuminating discussion on the moral and political lessons of these speeches, see Wiater
2011, 71-77.

52 For nauSeia concept in Dionysius’ work based on Isocratean ideas, see Hidber 1996, 44-56.

63 Wiater 2011, 65-68 examines Isocrates’ role in forming Athenian and Greek identity against what he
considered to be the ‘barbarian’ element.

54 Cf. Orat.Vett. 4.2.
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discussion of these speeches aims to shape the classical ethos of his readers.®> He is
offering examples (napadeiypara) of how Greeks acted in different situations and the
(Roman) reader of Dionysius can now imitate and emulate the Greeks. In addition, the
summary of every Isocratean speech contains lessons to be learned both for political
leaders and the common people. Thus, Dionysius does not only aim to bring political
changes but also envisages a broader social impact, just like Isocrates envisaged the
enosis of Greece as a whole. This pursuit fits well with the general climate of Dionysius’
time: he settled in Rome after Caesar Augustus had terminated the civil wars;% the
early Roman Empire, now under the rule of one man, is striving for peace and union.
Dionysius’ ambitions have much in common with Isocrates’ aspirations.

Nevertheless, we must not forget that Dionysius strives to surpass Isocrates.
After praising the philosophical part of Isocratean speeches, Dionysius turns to
Isocrates’ style and emphasizes many flaws in his arrangement of words. This is the
part where Dionysius can prove his supremacy. Dionysius claims that Isocrates’ style
is complicated and exaggerated, rather than concise and compact (/soc. 2.3). His
arrangement of words is not natural and simple and for this reason, his discourses are
not ideal for law courts or the assembly but they fit better in ceremonial occasions
(Isoc. 2.4-7). All in all, his style does not follow his excellent choice of subject matter;
and that is a big fault according to Dionysius' criticism. One of the mimesis key goals is
for readers to ‘internalize’ the beauty of language in order to re-produce beautiful
speeches. Isocratean style, on the other hand, makes use of an obscure language,
which Dionysius does not approve of. Clarity is his key stylistic aim; for example, a
hybrid rhetorical style consisting of Isocratean ideas and Lysias style would serve
Dionysius’ purposes. Dionysius makes extensive use of Isocratean stylistic weaknesses
and through this fact, we may be able to better comprehend his goals. His quest for
clarification continues his constructed fight against his adversary, the Asianic rhetoric,
as he presented in the preface. For Dionysius, the cultural dominance of Greek was
the main aim, in order for Roman Empire to become not only a ‘conqueror’ but also
an ‘educator’.?’ In that way, Rome itself will surpass Athens.

By criticizing Isocrates, Dionysius demonstrates how his audience should think,
write and act. Isocrates has chosen the right subjects (mpoaipeoig) but he partly failed
in his style. Dionysius is said to have been the one who discovered the discord and set
out to correct it. He gives the style much more weight than Isocrates did, and this
addition helps him to construct a new, promising version of matdeia. This new concept
has its values in the interrelation of rhetoric, philosophy, and politics, but Dionysius

55 Wiater 2011, 67-77 offers a more elaborated discussion on the formation of classical ethos through
Dionysius’ On Isocrates.

56 Ant. Rom. 1.7.2.

57 Cf. chapter one, pp. 11-12.
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has the power to perfect it in every way.®® The means to achieve this is eclectic
mimesis and the method of metathesis, i.e., the re-arrangement of classical texts.%°
Through his rewriting of Isocrates Dionysius appears to be emerging as a new yet
superior Isocrates as a result of his writing. He presents himself not only as a teacher
who is educating young ambitious students engaging themselves with political
discourses, but also as a very powerful thinker and rhetorician. It remains to be seen
how effective this new construction of maideia could be in comparison to Isocrates'
one.

According to Dionysius, Isocrates gained the prestige and honor he sought by engaging
in political discourses and selecting the right content (/soc. 1.3-4). His students learned
how to advise and support their communities (/soc. 1.4).7° Isocrates helped them to
become the best forensic speakers, the best politicians and civil officials, as well as the
best historians of Greek and barbarian affairs (/soc. 1.5) The power of his mawdeia can
be seen in the realms of rhetoric and politics and it has proved to have a very tangible
impact on society. It was a mawdeia intended for those who aspired to high-ranking
positions or, in general, for men of prominence. It was also a matdeia through which
the Athenian and Greek identity would become even more powerful. Dionysius
introduces a very vivid image to explain the vast influence of Isocrates’ matdeia (/soc.
1.6):

Kol Tig ABnvailwv moAewc eikova rotnoag v £autol GXOANV KOTA TAG ATOLKIOG
TV AOYyWV,...

and he made his own school representative of the city of Athenians through the
colonies of speeches,...

This expression can have multiple meanings and is noteworthy for several reasons.”*
To begin with, Dionysius underlines Isocrates’ place in classical culture. Dionysius adds
to this portrayal of Isocrates by commenting on Isocrates’ power to make Greek
education accessible to any other non-Greek literate man. Second, this comment
might also apply to Dionysius’ own situation and period. Isocrates' school made

58 For a more nuanced discussion on the new Dionysius’ construction of nawdeia based on the method
of eclectic mimesis, see Hidber 1996, 56-75.

59 For the use and aims of metathesis in Dionysius of Halicarnassus, see De Jonge 2005, 463-480 and
2008, 367-390. Dionysius uses this method also On Isocrates, 14.

70 Although Dionysius does not mention by name any student of Isocrates, it is useful here to remind
some of Isocrates’ pupils had indeed political or cultural power, such as the young king Nicocles, see
Livingstone 1998, 276-281.

7 Wiater 2011, 69 very briefly discusses this image.
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Athens and her culture known not only in her day but throughout history, wherever a
‘colony of speech exists’; Rome in the first century BC might also be such a colony of
speeches. Another noteworthy element of the text cited above is how Adyol can build
an amotkia: AdyotL seem to be presented as travelers who can cross space and/or time
and wield such power that they can establish new settlements and colonies. It seems
that in this metaphor AdyotL have political and administrative power. Finally, the
expression Arotkiog Tv Aoywv is reminiscent of Dionysius’ status as well: a traveler
with the power to establish new colonies of literature even within the Roman Empire,
thanks to his Greek/Isocratean matdeia. In short, Dionysius uses a very vivid picture to
illustrate Isocrates' influence and his importance to Athenian and Greek identity.

Let us now consider Isocrates' influence and how Dionysius presents and
exploits it. Political and cultural power are not two distinct realms in Dionysius' work,
particularly in this treatise, because the term naudeia unifies them.”? Isocrates had
cultural power because his school was well-known, but he also had political power
because his students had a lot of political influence (/soc. 1.5).73 Isocrates, through his
speeches, presents himself in a similar way that Dionysius does. In the speech
Panegyricus 50, for example, Isocrates praises Athens and its pupils for extending the
meaning of ‘Hellenism’ to all those who have Greek education and not only the ones
who share a common race. If the pupils of Isocrates imitate him, they would learn how
to become authorities who extend Hellenism beyond its limits.”* Isocrates urges
Greece to wage war against the barbarians but also urges Greece to extend its cultural
limits.”> His speeches deal both with political and cultural matters. While Isocrates
presents himself as an authority on both topics, Dionysius follows Isocrates’ example
and reclaims cultural influence through his classicizing program and the revival of Attic
rhetoric. He also seems to claim a certain kind of political power since his work is
aimed at men in positions of power, though not exclusively.”® But how exactly does
Dionysius introduce and exploit the Isocratean material within Augustan Rome?

Dionysius cites five speeches in his analysis of Isocratean subject matter from
which not only men in administrative authority but also individuals and ultimately
entire societies, could benefit. More specifically about administrative power, although
Dionysius addresses the speech To Phillip to those men “in high office and power”,”’

72 Whitmarsh discusses the concept of political and cultural power as two elements not opposed in
the ‘Second Sophistic’ period. This observation applies also for Dionysius’ era. See Whitmarsh 2001,
17-20.

73 Too 1995, 200-232 argues that Isocratean pedagogy arrogates power to itself. This analysis is crucial
in order to understand the difference between the actual influence Isocrates may had and the one he
claims to have.

74 See Livingstone 1998, 274-276.

7> E.g., Isocrates, Panegyricus, 3.

76 E.g., cf. Orat.Vett. 4.2: “I think these are good points and necessary for those who are engaged with
political philosophy”. Also, this is evident from his addressees and friends; the families of Q. Aelius
Tubero and Metilius Rufus were very influential, see De Jonge 2008, 25-34.

77 Isoc. 6.1: péyeBoc Exwv Avip Kol SUVAEWC TVOC.
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he urges them not to seek prizes as wealth, eminence and power but rather virtue and
popular esteem (/soc. 6.2). In the next example of On Peace, Dionysius points out how
Isocrates managed to persuade (meiBewv) the Athenian mass to be content with what
they have and he convinces them (/soc. 7.1)

. KOl TV HEV UIKPOV TIOAEWV WoTepavel KTNUatwv ¢eidecbdat, toug &€
OUHPAYoUC eVepyeaialg TelpdoBal KaTtéXely, AAANA Un TAlG Avaykalg undE talc
Blaug.

... to be as considerate in their treatment of small cities as if they were their own
possessions, and to secure the loyalty of their allies by good deeds and not by
force and acts of violence.

The methods of avaykn (“force”) and Bia (“violence”) are here condemned by Dionysius
and he gives the example from Isocrates for how Athenians could thrive without using
these methods. However, these are precisely the two methods (&vaykn and Bia)
employed by the leadership of Rome in order to re-establish the Attic rhetoric.”® The
harsh vocabulary used for Rome “who forces all cities to look at her” (avaykalouvoa tog
TOAELC) stands in sharp contrast to what Dionysius here supports through his reading of
Isocrates. So, Dionysius here is also implicitly advising and criticizing Rome.
Furthermore, through the speech of Panegyricus (Isoc. 5.1), Dionysius claims that every
person will become dAddnpog (“supporter of democracy”) whereas he is writing in a
non-democratic environment. Dionysius selects the most important principles of a
democratic system and attempts to infuse them into a particular political system, such
as an Empire, through his work. This results in a very powerful writing through which
niawdeia can distribute new social roles: the administrative power of Rome is taught to
embrace the powerful ideal of democratic matdeia. Dionysius here seems to resist Rome
and its political order by embracing democratic ideals taken from Isocrates.

As | have pointed out, Dionysius can use Isocrates' influence to criticize and resist
Rome and its dominant methods. The opposite approach that Dionysius also embraces
is to flatter and praise Rome and its leaders. The speech To Philip provides the most
illuminating example. At the beginning of his summary of this Isocratean speech,
Dionysius argues (Isoc. 6.1):

Ti¢ & oUk av ayamnoele PEyebog Exwv avnp Kal SUVAPEWC TVOG NyoUUEVOG, O
npo¢ Miutrov avTd oV MakeSdva yéypartal; &v ol d€lol oTpatnyov avspa
kol tnAkautng é€ouaiag KUpLOV SLOANATTELY HEV TAG SladepoEvag TTOAELG AAAQ
U ouykpoUELY pOg AAANAAG, TNV 6& EANASO peYAANV €K LUKPAC TTOLELY,...

What man in high office and power would not appreciate his letter to Philip of
Macedon? In this letter he urges the man who is general and entitled of such a
great authority, to reconcile the quarreling cities rather than setting them

78 Cf. Orat.Vett. 3.1.
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against one another, and to convert Greece from an insignificant country to a
great one,...

Isocrates, according to Dionysius, considers Philip as the man who can effectively unite
the Greek element against the barbarian and make Greece prominent again. In this
speech, Isocrates offers Philip some guidance on how to achieve this unity. However,
one could say that in Dionysius’ time Augustus has actually done what Isocrates is urging
Philip to do. The Roman emperor put an end to the civil wars and united the Empire
under one man’s rule. The ‘barbarian’ element now is identified as Asianism, which,
according to the preface, was abolished during Augustus’ reign.”® Therefore, Augustus
is portrayed as a new and better version of Philip who achieved his aspirations and
brought stability to the Roman Empire.

Dionysius’ exploit of Isocrates’ power for his own aims under the Augustan
principate is reflected also in his negative aspect of criticism towards Isocrates. At the
beginning of the treatise On Isocrates, Dionysius addresses Isocrates' physical inability
to effectively engage in rhetoric and politics.®? Despite the fact that Isocrates did not
achieve to become an actual politician, he ended up wielding more influence in Greek
politics than the majority of Athenians as a result of his mawdeia. Dionysius, on the
other hand, is portraying himself as capable of critiquing and correcting Isocrates'
rhetorical style. The interconnection of morality and excellent rhetoric stressed by
Dionysius will theoretically make his students much more effective than those of
Isocrates. In order to prepare his students for the political power they would seek in
Augustan Rome, his concept of mawdeia should be perfect. Isocrates was training
young men to pursue influence in a Greek-dominated world by teaching them Greek.
Dionysius has a much more challenging task: he is training young, ambitious, Roman
men to enter the political stage in a Roman setting by teaching them Greek.

On the one hand, nawdeia has power. On the other hand, administrative power
uses natdeia to enhance its position and that is even more crucial in Dionysius’ time.
Dionysius takes on the difficult task of educating those who want to learn about
political theory and/or political practice. In order to succeed and prevail in a Roman
setting, he must create a very strong philosophical agenda with a clear and persuasive
message.

79 See chapter one, pp. 6-8.
80 Cf, Isocrates, Panathenaicus 9-10; Isocrates, To Philip 81; Isocrates, Epistle 8.7. Also, for an
interesting discussion on Isocrates’ self-representation, see Too 1995, 75-112.
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In this chapter, we have focused on the notions of maitdsia and power as presented in
Dionysius’ treatise On Isocrates. The educational program of Isocrates was discussed
first, followed by an examination of Dionysius' twofold critique. For both Isocrates and
Dionysius, matdeia is a complex ideal that includes the fields of philosophy, rhetoric,
and politics. Dionysius finds the Isocratean philosophical ideas to be a great model for
creative imitation in Augustan Rome. Isocrates’ style, however, was less valued by
Dionysius: he did not regard Isocrates as a perfect orator, as his style did not suit his
excellent choice of subject matter. The decision of Dionysius to emphasize the
rhetorical aspect of Isocrates' discourses is influenced by his own era. As a Greek-
educated literary man living in Augustan Rome, he hopes to create a very powerful
new system of mawdeia through his rhetorical criticism. Through his formulations and
citations, Dionysius suggests that Isocratean values would help Roman leaders to rule
the world fairly and effectively. That brings us to the second part of our discussion,
the interrelation with power. This matter was examined in a double manner: first
Isocrates’ power was explored as presented through Dionysius; second, | discussed
what role Dionysius assigns to Isocratean matdeia in the Augustan environment: how
could administrative authorities in Rome profit from Isocrates’ lessons? In a non-
democratic political scene, Dionysius seeks to incorporate several democratic
elements. Following Dionysius' instructions, the practitioners of political speeches will
represent classical morality and rhetoric, i.e., they will exhibit their perfect mastery of
classical maudeia. In this way, they will be able to extol the new political order and
establish a world of justice and morality.
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Chapter three: the preface to Roman Antiquities

The preceding chapters explored the notions of mawdela and power in Dionysius’
rhetorical works. As we saw, through these works Dionysius introduces a model of
ideal mawdeia, as he envisages it, which is based on the classical past and the process
of pipnotlc and nAwaolg. He assigns a central role to Isocrates whom he presents as an
ideal example for ideas that Dionysius’ readers should imitate and emulate. This ideal
construction of mawdeia has as its main objective to create powerful leaders in the first
century BC who, based on their education, will be able to govern cities most
excellently. Dionysius claims to be very glad that in his era Rome has created the ideal
conditions for a cultural revival that restored the Attic, ancient, philosophical rhetoric
to its rightful position. In order to demonstrate this, Dionysius points to the numerable
excellent works of literature that are composed in his age, including rhetorical, but
also historical works (Orat. Vett. 3.2).

In this chapter, we move from rhetoric to historiography: we will examine how
Dionysius integrates himself into the literary circle that produces “many and worthy
treatises” (Orat. Vett. 3.2: aA\aL te oAAal kol kaAal tpaypatelat). More specifically |
will investigate the role of power and matdeia in the opening sections of Dionysius’
history of Rome. | will compare his observations in the Roman Antiquities with his
views as formulated in his rhetorical works. | will argue that in his historiographical
work, too, Dionysius introduces his readers to a certain system of nawdeia which can
prove to be valuable for their contemporary society. Through his historiographical
analysis of the earliest period of Rome, he will prove that Rome’s present power is
rightful because it is based on noble and excellent, Greek roots. His construction of
history, which focuses on Greek values and the pre-history of Rome makes clearer
than anywhere else how Greek naitdeia and Roman power are interrelated.

This chapter aims to demonstrate how Dionysius presents and interprets the
notions of mawdeia and power and how he combines them in order to construct
Rome’s current identity. For this reason, | will focus on the preface to Roman
Antiquities, because it is the part where Dionysius clearly demonstrates his aims,
method and ideology concerning history in general and power in particular.
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3.2 NMawdela and historiography

Early in the preface, Dionysius declares that the right path, according to him, for a
historiographer is firstly to choose an appropriate subject and second to treat it
carefully (Ant. Rom. 1.2-3):8!

£neioOnv yap OtL 6l TOUC TPOALPOUHEVOUC MVNUETR THG Eautv YPu)ii¢ Toig
ETUYLYVOMEVOLG KATAALTETY, A U cuvadaviobrnosTal Tol¢ cwpacly alT®Wv Uo
o0 Xpdvou, Kal TAVIWV MAAloTa TOUC Avaypddovtac iotopiac, év aig
kaB16pUcBatl thHv aAnBeiav UoAapBavopev apxnv dpovioews te Kal codlag
oloaV, TPRTOV HEV UMOBECELS TTPOaLPEIGOat KAAXG KOl HEYOAOTIPEMEIG Kol
ToAAv wdEAELav TOIC AvayvVwooUEVOLS depouoag, EMELTa Tapaokeualeobal
tag €rmutndeioug €ig v avaypadnv thc UMoBécswg APopuaC UETA TTOAARG
£mpeleiag te kat plomoviag.

For | am convinced that all who choose to leave such monuments of their souls
to posterity, which will not be vanished along with their bodies by time, and
particularly those who write histories, in which we have the right to assume that
Truth, the source of both prudence and wisdom, is enshrined, ought, first of all,
to make choice of noble and lofty subjects and such as will be of great utility
to their readers, and then, with great care and pains, to provide themselves with
the proper equipment for the treatment of their subject.

Dionysius strongly believes that the right choice of subject-matter is the first and
foremost duty of a historiographer. With this statement, Dionysius has entered a
discussion that has been happening for a long time in the historiographical tradition.
This discussion centers on the question of what is considered lofty subject matter.8?
This is not a universal, objective fact, but rather an ambiguous issue that one must
learn to value.® Dionysius will educate his readers on what he considers to be a
subject worthy of study. When he finally announces the subject of his history, i.e.,
the early history of Rome (Ant. Rom. 1.4.) and although he claimed that he did not
have to say much in order to convince the reader that his subject is worthy and

useful (Ant. Rom. 1.2), he actually displays many arguments to support his choice.?*

81 For the work Roman Antiquities, | use the edition and translation (slightly modified) of Cary, 1937-
1950.

82 Hogg 2008, 29-38 points to this topos and elaborates on the comparison between Dionysius’
preface and passages from Polybius, Sallust and Herodotus.

83 Fox 1993, 38-41 analyzes more in depth the opposition between objectivity and Dionysius’
interpretation of history.

84 Note also that although Dionysius in the first sentence of the preface stresses that he does not
want to praise himself, he indirectly extols himself as well, see Hogg 2008, 21-29.
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In that way, he further engages himself in a dialogue concerning the ideal historical
writing, which corresponds to the modern term of ‘metahistory’.%>

The concept of ‘truth’ is one of the most prominent factors of Dionysius’
subject-choice. As we saw before, a truly noble subject for Dionysius must be able to
do two things: first, leave monuments of historiographers’ souls to posterity, and
second, promote the ‘truth’. ‘Truth’, however, can mean different things among
different historians.® In the passage quoted above (Ant. Rom. 1.2), ‘truth’ is defined
as “the source of prudence and wisdom”. Later on, Dionysius emphatically announces
that he aims to eliminate previous erroneous accounts and restore the ‘truth’ (Ant.
Rom. 1.5.1):

Tavtag 6n tag memAavnupévag, wonep £odnv, UMoAnYelg £€eAécBatl Tiig
Stavoiag TWv MoAAGV MPoalpoUEVOC KAl AVTIKATOOKEUAOoAL TOG AANOELS,
TEpL PEV TWV OIKLOAVTWV TAV TIOALY, OLTLVEG oAV KoL KOTA TIVOIG EKOOTOL KOLPOUC
ouvijABov Kal Tiol TuXaLG XpNOoAUEVOL TAG TTATPLlouC oikNoELg EEEALTTOV, €V TAUTN
dSnAwow T ypadf, ...

In order, therefore, to remove these erroneous impressions, as | have called
them, from the minds of the many and to substitute true ones in their room, |
shall in this work show who the founders of the city were, at what periods the
various groups came together, and through what turns of fortune they left their
native countries.

The ‘truth’ that Dionysius presents in his work is the claim that Rome’s founders were
actually Greeks and not barbarians, therefore they were virtuous, pious, just and free
men (Ant. Rom. 1.4.2). His eagerness to prove this claim will soon be justified: if
Dionysius can demonstrate that Rome's origin was not a matter of chance, but rather
righteous, then Rome's current domination will be legitimized. As a result, all people
living under the Roman Empire, particularly Greeks, should accept and praise Rome's
current reign. In other words, the reason why Dionysius chose to treat such a distant
subject-matter is his aspiration to legitimize Rome’s current power and benefit his
own society, i.e., first century BC Rome.?’

So, if his readers comprehend the ‘truth’ he presents in his history, what would
they actually learn? How will Dionysius benefit his own society? A closer reading of

85 |t is not the aim of this thesis to give an elaborate account on Dionysius’ thoughts of how to write
historiography, i.e., his comments on metahistory. For this, see Fox 1993, 31-47; Wiater 2011, 121-
130.

86 For a more elaborated analysis on Dionysius’ notion of ‘truth’ and its implications in Dionysius, see
Wiater 2011, 124-130; Meins 2019, esp. 67-70. For the notion of ‘truth’ in Dionysius’ On Thucydides,
see De Jonge 2017, 649-656.

87 Fox 2011, 93-114 offers a more elaborated analysis on Dionysius’ relation of language and time as
seen through his historical interests and on Dionysius’ concern to continue the Greek culture in
Roman present as a critic and historian.
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Dionysius’ ambitions and aims reveals the nature of ‘truth’ he claims to offer: it is a
construction equal to the ideal mawdeia construction we encountered at his rhetorical
works (Ant. Rom. 1.6.4-5):88

TOC 8¢ G’ ékelvwv TGV l00BEwV AvSp@®V VOV Te 00GL KAl HOTEPOV ECOUEVOLC W)
TOV NOLOTOV Te Kal pdotov aipsioBal TV Blwv, GAAQ TOV eUyevéoTatov Kol
dhotpotatov, EVOUUOUPEVOUG OTL TOUG eiAndOTag KAAAC TAC TPWTAC €K TOU
VEvouG Adopudac péya €’ €autolc mpoonkel Gppovelv kal pundev dvaélov
£€rmtndeveLV TV poyovwy:

And again, both the present and future descendants of those godlike men will
choose, not the pleasantest and easiest of lives, but rather the noblest and most
ambitious, when they consider that all who are sprung from an illustrious origin
ought to set a high value on themselves and indulge in no pursuit unworthy of
their ancestors.

Just like the ancestors of Rome chose the noblest lifestyle and performed great deeds
of virtue (Ant. Rom. 1.4.2), it is now expected that the contemporary reader will
continue this noble emulation and will keep those Greek values alive.® All in all,
Dionysius will provide direct examples of behavior worthy of imitation.®® This aim of
Dionysius recalls the preface to On the Ancient Orators where he announces the
subject of his treatise, i.e., to present the best of the ancient orators as well as their
choices in life and works (mpoatlpéoelg tol te Biou kal tv Adywv) and then
determine which of these choices should adopt or avoid (Orat. Vett. 4.2).°* As a result,
a good rhetorician's and a good historiographer's goals are nearly identical.®?

The most important expected outcome of historiography’s ideal maideia is
Dionysius’ intention to legitimize Rome’s current ruling. At a first glance, this could be
seen as mere flattery towards Rome and its ruling leaders; Dionysius thus can be
characterized as a historiographer who will just praise Rome’s longevity, power and
rule.® On the other hand, his ambition to establish the Roman Empire as a powerful
dominion, as firmly as possible, could allude to some deficiencies in Rome's
administrative power that the governed people are already aware of. He openly states
that the goal of his historiographical project is for people to no longer be indignant
about their current subjection (Ant. Rom. 1.5.2). This seems like a potential threat to
the Roman Empire, which Dionysius recognizes, expresses, and is eager to remove.

88 Meins 2019, 108-118 offers an illustrating and clear discussion about the notion of matSeia in the
historiographical work of Dionysius.

89 Wiater 2011, 167-170 explains the two different kinds of mimesis as presented in the preface to
Roman Antiquities: intratextual and intertextual.

% For the mimesis term in Dionysius’ historiographical work, see Fox 1993,38-42; Hogg 2008, 61-65;
Wiater 2011, 167-171; Meins 2019, 54-61.

91 See chapter one, pp. 10-11.

92 See Fox 1993, 41-42.

9 See e.g., Ant. Rom. 1.6.5.
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The Roman Empire's image is no longer that of a powerful dominion, but rather a
fragile state, and Dionysius’ project is promoted as the work that can help both the
people of Rome and the governing class, by teaching them the ‘truth’. We can see that
the concept of ‘truth’ that Dionysius is introducing, even though is presented as
objective and universal, is something that can be shaped to meet society’s needs. %
Therefore, this ‘truth’ he is building has the qualities of an educational program
through which Dionysius aims at benefiting first century BC Rome.

That brings us to another crucial question for understanding Dionysius’ work:
for whom is Dionysius writing his work? A first observation is that the target audience
is very similar to the one that he described in the preface to On the Ancient Orators.
Dionysius asserts that his writing will set proper examples for the individuals who are
descended from the people who are the subject of this work (Ant. Rom. 1.6.4-5). Also,
his work is aimed at an audience that aspires to high and prominent political positions.
This is made clearer in a passage in which Dionysius describes how his work will benefit
others (Ant. Rom. 1.8.3-4):

..lval kol Ttolg mepl toug ToALtikoUg StatpiBouct Adyoug kai Tolg mept THV
d\ooodov €omoudakoot Bswpiav kal €l Tiowv doxAntou denoet Slaywyiig év
LOTOPLKOLC AVOYVWOLOOLY AIMoXpWVTWE £xouca dailvnTal.

..in order to afford satisfaction both to those who occupy themselves with
political debates and to those who are devoted to philosophical speculations, as
well as to any who may desire mere undisturbed entertainment in their reading
of history.

The ideal audience of Dionysius consists of people who pursue philosophical
aspirations but also of those who are engaged in the practical, political sphere. The
rhetorical echo in Dionysius’ historiography is particularly strong in this passage
because he is addressing those who want to compose persuasive political speeches
and yield power in the framework of the Roman Empire. Again, Dionysius’ mabeia,
this time through his historiographical project, is emerging as a powerful tool in the
hands of those who seek power. But how are we to interpret this aspiration of his?
What does this imply about the power dynamics between Greeks and Romans
throughout the Roman Empire, as well as Dionysius himself?
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3.3 Power Relations and Dionysius’ matdela

For Dionysius, Rome’s power and supremacy are the embodiment of a noble, lofty
and useful subject matter.®> To convince his readers, he sets out to demonstrate why
Rome’s power surpasses every other supremacy by comparing it with other
successful regimes (Ant. Rom. 1.2.1-4). In this way, he establishes the criteria by
which it can be judged who has the most prominent superiority. It is not only deeds
and dominion that count, but also longevity, and Rome's rule is prominent until
Dionysius' time (Ant. Rom. 1.2.1: péxpt tfic kaB nuag nAtkiag). Although Dionysius will
treat the early period of the Roman empire, he has already shown that Roman
Antiquities is a project about the long-lasting Roman Empire which in its turn aims to
enhance Rome’s future longevity. As a result, it aids the Roman Empire in maintaining
its dominance by praising and legitimizing it.

At the same time, Dionysius will gain power from this endeavor since he will
leave behind an intellectual monument that will benefit the readers as well. But in this
equation, there is not only Dionysius and Rome but also Greeks; this is evident in the
following passage (Ant. Rom. 1.5.1-2):%¢

év Ta0Tn SnAwow Th ypadii, SU NS EAANVAC Te alToUC dvtag mSeifely
OmoxvoUpaL Kat o0k €k TV EAaxloTwy i pauAoTaTwyv €6vv
ouveAnAuBotag... va tolg ye pabolol triv dAnBslav A mpoorKeL TepL TFg
TOAew¢ THode mapaoTti] Pppovely, el PN mavranactv Aypiwg Kal SUCUEVIG
SLakelvtal mpog alTv, Kot pte dxBeobal tf) UTTOTALEL KATA TO ELKOG YEVOUEVN
(dUoewg yap 61 vouog Gmact Kowog, OV 0USELG KOTAAUOEL XpOVOG, APXELV AEL
TV ATTIOVWY TOUC KPELTTOVOG) UATE KATNYOPETV TG TUXNG, WG OUK Emttndeiw
TOAEL TNAKAU TNV AyEUoviay Kal ToooUtov 6N xpovov mpoika Swpnoapévng.

By this means | engage to prove that they [the first Romans] were Greeks and
came together from nations not the smallest nor the least considerable... to
the end that | may instill in the minds of those who shall then be informed of
the truth the fitting conception of this city,—unless they have already assumed
an utterly violent and hostile attitude toward it,—and also that they may
neither feel indignation at their present subjection, which is grounded on
reason (for by a universal law of Nature, which time cannot destroy, it is
ordained that superiors shall ever govern their inferiors), nor rail at Fortune for
having wantonly bestowed upon an undeserving city supremacy so great and
already of so long continuance.

9 Gabba 1991, 200-216 discusses the political meaning of Dionysius’ choice to treat the early Roman
period and, in general, of his historiographical work.

9 Fox 1993, 33-34 explains in more detail why this passage is specifically addressed to Greek
leadership and he also notices a parallel passage from Timagenes.
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Dionysius’ work clearly aims to convince the Greeks to accept their Roman rulers: he
claims that it is a natural law that the superiors will govern the inferiors and in our case
the superiors are Romans and the inferiors are all the nations they have subjugated,
among them also the Greeks. But Dionysius does not promote an uncritical
idealization of Rome.®” He declares that the first Romans were Greeks and that Rome
is now superior because of its Greek roots, morals and values.’® If we read again now
the sentence “it is ordained that superiors shall ever govern their inferiors”, we will
understand that it is difficult to determine which nation actually is superior and which
one is inferior or what traits make someone ‘superior’ or ‘inferior’. As a result of this
ambiguity, the reader’s attention is drawn to the connection between Rome’s power
and Greek virtues. It is established that power owes its supremacy to culture.

If this is true, then the definition of ‘power’ in Dionysius' work is the successful
interrelation between cultural supremacy and military dominion. Because the Romans
were able to emulate the Greek virtues from the very beginning (Ant. Rom. 1.3.4:
€00OUC £€ apxiic) they became worthy of managing excellently the administrative
power. That is the reason, according to Dionysius, for their long-lasting success, not
fortune or any other arbitrary event. Mere military supremacy would not be enough
and it would install ambiguity through the empire. It is interesting to see how a Greek-
educated man based in Augustan Rome depicts Archaic Rome’s power relations in
order to establish power relations in the present.?® One may argue that Dionysius is
trying to promote an idealized image of Rome’s power; however, this power is
established in Greek values, that the first Romans imitated. We can see that the lines
between what is ‘Greek’ and what is ‘Roman’ are getting blurred.

Roman Antiquities is thus presented as a project that can yield power -cultural
and administrative- to many groups. First of all, it legitimizes Rome’s administrative
dominion and extols its past. It also extols Greece’s cultural supremacy and it gives to
Greek leadership a reason to accept Rome’s dominion. This is applicable not only for
Greeks but also for all the nations that Rome has conquered. On a cultural level, it
serves as a useful guide for those interested in philosophy, from which they can derive
examples of imitation and emulation. This historic writing provides also the milestones
for people seeking access to political positions. Furthermore, it is both a memorial and
a tangible product founded on Dionysius’ own mawdeia. But, most importantly, it is
presented as a text that can serve as worthy models for all citizens of the Roman
Empire, ensuring the empire's success, unity, and advancement not just culturally, but

97 Fox 2019, 180-200 examines how Dionysius’ narrative of the prehistory of Rome reveals the
complexity of his political situation and why Dionysius does not promote an uncritical idealization of
Rome but rather contributes to an ideal international, Augustan society.

98 Wiater 2011b, 70-88, elaborates on what is the result of the preface to Roman Antiquities to the
shaping of Greek or Roman identity.

99 See also Fox 1993, 38-39.
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also politically, economically, and socially.'°° Dionysius has constructed his historical
narrative in such a way that he appears to be able to deliver all of these benefits to all
of the various groups. However, he emphasizes that these advantages will only come
from proper nawdeia and knowledge. And Dionysius is the one who can give the ideal
nawdeia, making him one of the few people capable of leading individuals and
communities to positions of power. He claims to understand the thin boundaries
between facts and perception of facts, and he carefully chooses his material in order
to give meaning to his historical account.'®! Dionysius' literary and political goals at
some point converge in order to create a work that will not only offer amusement or
theoretical knowledge of the past but will influence the present and aspire
contemporary people to pursue higher (Greek) values in action, i.e., in the political
sphere.

3.4 Summary

In this chapter, | have explored the aims, methods and ideology of Dionysius’
historiographical project. The main objective of Roman Antiquities is to establish
Rome’s fair hegemony in the present by proving its Greek origins and values. Through
his subject-matter, Dionysius introduces a clear purpose of historiography: to offer
moral ideals and paradigms for contemporary society. In that sense, it is obvious that
natdeia has again a crucial role in Dionysius’ work: by reading the Roman Antiquities
readers will learn and be trained to think in terms of the Greek values that inspired
the first Romans. Dionysius’ historical account aims at a very tangible and practical
result: to remove erroneous mistakes and educate in the right way all those who want
to learn the ‘truth’. Only by imitation and emulation of past Greek values and virtues
Dionysius’ contemporary society, i.e., Augustan Rome, can flourish and yield power.
Therefore, the definition of power is emerging as the successful balance between
appropriate administrative leadership and possession of true knowledge. Since
Dionysius is the one who is going to offer this ‘truth’, he is the one who defines what
true power means. Again, the interrelation of maitdeia and power turns out to be
crucial for our understanding of Dionysius’ historiographical agenda.

100 Thjs js also the main conclusion of Fox 2019, 199-200.
101 See Ant. Rom. 1.8.4: fj Lév oLV LoTopla TiEPL TOLOUTWV TE VEVAOETOL TPAYMATWY KAl TOLOUTOU
tebetal oxpatog. (“My history will be concerned with such things, and it will have such form”).
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Conclusion

It was the subject of this thesis to explore how nmawbeia and power intertwine and
interrelate in Dionysius’ of Halicarnassus rhetorical and historiographical work.
Beginning with the preface to On the Ancient Orators, we saw that Dionysius
presents his ideal mawdeia through the Attic-Asianic rhetoric opposition. He has
constructed his educational program based on the Greek, classical past which he
critically re-animates in his work. His intention is for anyone interested in political
philosophy to have good examples to imitate in order to think and act well
themselves. Individuals and communities will benefit as a result, and the Roman
Empire will have the best administrative authority and the wisest citizens. The
treatise On Isocrates provides us with more tangible examples of what the proper
natdeia for Dionysius would be. Dionysius extracts from Isocrates the most valuable
democratic ideals in order to sometimes praise, at other times criticize, or even
advise the Roman Empire. These ideas are again addressed to practitioners of
political speeches, making his system of ideal matdeia useful not only for rhetoricians
but also for the political order of the Augustan Rome. Lastly, His historiographical
work is a practical result of his rhetorical treatises, in which knowledge of the ‘truth’
about Rome's origins may legitimate Rome's contemporary domination. This ‘truth’
is part of his ideal system, which he builds in order to give power to both Greeks and
Romans, the Roman Empire, and anybody interested in political philosophy.

What should be called ‘ideal maideia’ and what its objectives should be is a
constant source of debate. Ideal education, according to Dionysius, is based on
Greek values, but its aims are focused on the Roman society of Dionysius' day. Even
in today's world, the struggle to discover the correct means of wielding power,
whether political, cultural, or even simpler, everyday types of power, is a relatable
issue. Dionysius has presented his ideal construction. Perhaps this could serve as a
motivator to begin thinking more deeply about what ideal natdsia and power would
mean to us.
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