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Introduction

0uébév yap éotat Aourtov €t mAnv J€0v yevéoSai.

“After all nothing more will remain except to become a god.”

These are the words of Isocrates to king Philip Il of Macedon. In this letter, he writes to the king
about Philip’s victory in the battle of Chaeronea. Isocrates believes that when Philip will have
conquered the great king of Persia and placed him under his command, there will be nothing left for
Philip but to become a god. Some scholars believe that Isocrates himself meant his remark about the
deification in a hyperbolic sense. But regardless of whether Isocrates literally meant it or not, Philip Il
very likely did take it literally.? What is fascinating about this matter is that this deification of Philip II
— metaphorical or not - was meant to happen during his lifetime and not after, as always had been
usual. But when is a living mortal, a tangible person, believed to have successfully become a god and
how does he remain a god?

Scholars have already issued a fair amount of research on the deification of living mortals.
For example, H. Versnel in chapter six of his Coping With the Gods® discusses ruler cults and whether
the population actually believed in the divinity of their rulers. Here Versnel discusses what ‘believing’
means and if the word Bg6¢ means the same as our ‘god’. He also states that there is a distinction
between acknowledging someone as a god and ascribing godlike qualities to them. According to
Versnel the Greeks themselves had no problem with the seeming inconsistencies of deifying living
mortals because they had various mechanisms and thinking strategies to cope with that. A. Chaniotis
in ‘The Divinity of Hellenistic Rulers™ discusses ruler cults as well as the places of worship for the
deified mortals and — more importantly for the purposes of this thesis - what a person needs to do to
earn divine status. Chaniotis also discusses the hymn of Demetrios and researches if the so-called
inconsistencies in the text concerning divinity might not be inconsistent at all but deliberate word
choices of the author. In a work to be published in 2022, T. R. Martin in ‘Anchoring Religious
Innovation: The Social Psychology of Deification in Athens 307 BCE’® describes the deification of
Demetrios in association with cognitive dissonance and the cognitive science of religion concerning
the concept of divinity. According to Martin, deification and its consequences are a group experience
and therefore should be examined through a sociopsychological lens. These works concern
themselves with deification and the decree of divine cult after it has already successfully happened.

The objective of this thesis is to go beyond this to gain insight into why some deified persons
in Classical and early Hellenistic Greece, more specifically in the 100-year period after the
Peloponnesian war, received divine cult while others received hero cult. For the purpose of this
research, | will be analyzing case studies of deifications concerning divine as well as heroic cults in
order to determine what the criteria are for a divine cult and successfully becoming a god. What |
deem successful is that the deified person in question is not viewed “as if a god” or on “godlike
status” but is viewed as an actual god. For the purpose of this, the research question 'why are some
deifications of living mortals succesful, while others are not?’ has been formulated. To find an answer
to this question, the following sub-questions have been drawn up: first, what are cults and what is

Llsocrates, Letters to Philip, 5. Translation by the author of this thesis. All further translations are by the author
of this thesis unless stated otherwise.
2 During the wedding of Philip’s daughter, which representatives from all over Greece attended, Philip
campaigned for his crusade against Asia Minor. The guests bestowed Philip with official honours granted by
their cities. For more information about Philip’s crusade see Ellis 2014, 211-234.
3 Versnel 2011, 439-492.
4 Chaniotis 2005, 431-445.
5 Martin 2022, chapter 14. This unpublished chapter ‘Anchoring Religious Innovation: The Social Psychology of
Deification in Athens 307 BCE’ in L. Huitink, V. Glaveanu, and . Sluiter (eds.), Social Psychology and the Ancient
World: Methods and Applications was provided to me by prof. dr. I. Sluiter.
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deification? Second, what are the criteria for deified, living mortals to receive divine cult? Third, what
are the criteria for the worshippers?

In my research | am making use of the theory of cognitive dissonance. Dissonance is
something that occurs frequently in all of our daily lives. When you for example bought a new type of
cereal that you expect to taste great because it looks good, and then when you taste it and it actually
tastes terrible, dissonance occurs. Your beliefs were not in accordance with the thing you
experienced. Festinger in his A Theory of Cognitive Dissonance makes the following hypotheses: “1.
The existence of dissonance, being psychologically uncomfortable, will motivate the person to try to
reduce the dissonance and achieve consonance. 2. When dissonance is present, in addition to trying
to reduce it, the person will actively avoid situations and information which would likely increase the
dissonance.”® The way in which people try and reduce their dissonance is by either changing their
behaviour or changing what they know. Quoting Festinger “This theory centres around the idea that
if a person knows various things that are not psychologically consistent with one another, he will, in a
variety of ways, try to make them more consistent. Two items of information that psychologically do
not fit together are said to be in a dissonant relation to each other. [...] Such items can of course be
changed. A person can change his opinion; he can change his behaviour, thereby changing the
information he has about it; he can even distort his perception and his information about the world
around him. Changes in items of information that produce or restore consistency are referred to as
dissonance-reducing changes.”” Your brain persuades you into believing something that is in
accordance with the worldly situation so you can mentally cope with it. Your brain is then reducing
the dissonance. Versnel refers to this as the winking method: “As for the Greeks: they share the
common human tendency to prevent multiple registers from clashing. They may do so by a virtuoso
winking process, well-known from (socio-)psychological reactions to cognitive dissonance or by
means of other culturally ingrained strategies that control perception. Long before the word
narratology even existed, every reader (listener) was unconsciously aware that you must not give
free rein to everything you know while reading or listening to a story. The narrator focalizes, the
reader should adapt, it is part of the game. While one aspect is dominant, others lose their relevance
and become part of the background noise. It is all a matter of focus, of perception, of marked or
unmarked positions. Evoking an undesired aspect at the wrong moment spoils the story and renders
the message a mess: chaos. The good reader or perceiver applies the correct category while closing
off the undesired one.”® So coming back to the cereal, the two options you have is to either to
change your opinion and now say that the cereal is bad and you stop eating it, or you can convince
yourself it is good and keep eating. In this case the first option is the more feasible one. This is
because when you keep on eating the terrible cereal you are constantly faced with the dissonance
between your opinion that the cereal is good and the experience that it is not. Dissonance has a
maximum possible value and when that value is reached the person in question either changes his
opinion or his behaviour. Festinger notes that there is a way in which the contradictory statements
coexist: “When there exists a strong dissonance that is less than the resistance to change of any of
the elements involved, this dissonance can perhaps still be reduced for the total cognitive system by
adding new cognitive elements. In this way, even in the presence of very strong resistances to
change, the total dissonance in the system could be kept at rather low levels. [...] With these
cognitions and others, he might succeed in rendering the dissonance negligible.”

To gain insight into this subject and to answer the research question this thesis is divided into
4 chapters. The first chapter concerns itself with concept of deification among living mortals. In this
chapter we first discuss the definitions of cults and deification. Secondly there is an examination of
the differences between receiving religious or secular honours during one’s lifetime. Lastly there is a

5 Festinger 1962a, 3. Read Festinger’s A Theory of Cognitive Dissonance for an extensive explanation on the
aspiration of human beings to reduce dissonance.

7 Festinger 1962b, 93; See also Versnel 1990, 7.

8 Versnel 2011, 148.

9 Festinger 1962a, 28.



study of the difference in wording of these different kinds of deification. Once we have established
what deification is when it concerns religious honours and divine cult, we go into the next chapter.
The second chapter deals with the criteria for a deified person. What does one need to do as a living
god? To answer this question, we will look at two examples of deified persons who received divine
cult, namely Lysandros of Samos and Agesilaos of Sparta. After this we will also investigate two
deifications concerning secular honours and establish what the reasons for the attribution of secular
- instead of religious honours - was. For this we will use the examples of Empedokles and Demetrios
Poliorketes. The case studies mentioned above are chosen because Lysandros and Agesilaos are the
first two Greeks to ever receive a divine cult which might give us an insight in what the original
criteria for receiving divine cult were before Alexander the Great demanded a deification and
changed the idea of deification forever. Empedokles and Demetrios are chosen based on the fact
that they were deified in the same 100-year period as the first two case studies and still earned their
deification based on their actions and not because they commanded it as Alexander did. At the end
of the chapter, we can conclude what the requirements and pitfalls are for receiving divine cult in
classical and early Hellenistic Greece. However, gods are nothing without their worshippers and
those play an important role in attesting honours in cults. Hence in chapter three we discuss the
criteria for the worshippers of the deified, living mortals who received divine cult. Do the
worshippers only need to believe or is it also a necessity that they devote altars and bring offerings
to the deified person? In this chapter we will also discuss what the worshippers expect of human-god
since this also plays a big role in whether the people accept one’s divine status. Lastly, we go into
what role cognitive dissonance plays. Because living mortals cannot display some of the
characteristic qualities of the gods such as immortality and omnipotence, there must be a coping
mechanism the worshippers use to handle this contradictory matter. After we have determined what
deification means, what deified living mortals and what worshippers need to do to realize a
successful, religious deification, we can answer the research question 'why are some deifications of
living mortals succesful, while others are not?’ in the conclusion.



1. Deification

Deification is generally seen as the act of elevating someone or something to the status of a god. This
act initially only occurred after the death of the person who earned this status. Lysandros of Samos
was the first Greek said to have been deified during his lifetime after which many more followed.
This chapter firstly gives an explanation of cults and what it means to be deified. Secondly the
differences between deifications with secular and religious honours and hero cult and divine cult are
discussed. Lastly this chapter goes over the language used to describe the act of deification during
one’s life in ancient texts and the focus will mainly be on the words used for ‘god’ and ‘honouring’.
More in-depth information about the defied persons and their way to deification will be given in the
next chapter.

1.1Cults and deification

A cult, according to Antonaccio, is “a pattern of ritual behaviour in connection with specific objects,
within a framework of spatial and temporal coordinates. Ritual behaviour would include (but not
necessarily be restricted to) prayer, sacrifice, votive offerings, competitions, processions, and
construction of monuments. Some degree both of recurrence in place and repetition over time of
ritual action is necessary for cult to be enacted, to be practiced. Such factors distinguish a cult of a
god or hero from occasional rituals.”*° It is the differences in rituals that distinguish the different
cults from each other.! The cults | will mainly focus on in this research are the hero cult and the
divine cult. A hero cult is a cult that is dedicated to someone who was superhuman during his
lifetime. This can mean literally superhuman as in the case of Heracles who was a child of Zeus and
therefore more than human but still less than a god. Superhuman can also refer to someone who
performed amazing actions during his lifetime for the good of mortals and because of that he is
honoured with a cult. These people were often commended for great military accomplishments or
outstanding leadership. Hero cult was per definition something the recipient received in death. Later
on, the living could also receive hero cult. A divine cult is a cult that is dedicated to a god. If a person
is to receive a divine cult he must be deified.

The definition of deification that Taeger gives is as follows: “Mit Sicherheit ist die Vergottung
Uberall dann erst gewahrleistet, wenn der Kult einem durch seinen Namen als neuer Gott
charakterisierten Menschen gilt, oder wenn dieser ausdruicklich als irdische Ersteigung eines alten
Gottes bezeichnet wird, oder wenn der Geehrte, wie Alexander einst, einfach Gott genannt wird.
Uberall dort, wo dies nicht der Fall ist oder wo einschrinkende Wendungen wie ‘w¢’, gebraucht
werden, haben wir keine Vergottung, sondern die duRerst hiufige hybride Ubertragung von
kultischen Ehrungen auf einen bloRen Menschen vor uns.”'? As opposed to Taeger’s definition, | will
classify any attribution of divine honours as deification. Any acknowledgment of divine honours
indicates an elevation of a human to a godlier status. Although it is not a transformation into a full
god, any ascription of godly honours is a deification. The term | will assign to Taeger’s definition of
deification is the attribution of divine cult.

1.2 Divine honours and divine cult

There is not a distinct line between hero and divine cult. In the 5™ century BCE Lysandros was the
first person to receive divine cult during his life. There are also cases of people receiving cult with
religious elements but that cannot be fully classified as divine. These cults are hero cults. To further
illustrate this distinction, we might look at Ekroth’s spectrum of gods, heroes, and deceased: “It is
important to stress, however, that gods, heroes, and the dead are all linked to each other. Each
group cannot be treated as a clear-cut, well-defined entity. Rather, a spectrum must be imagined,

10 Antonaccio 1994, 398.
11 More on this in chapter 1.2.
12 Taeger 1957, 258-259.



shifting from gods at one end to the dead at the other. The slide from one side of the spectrum to
the other may be better understood, if each god, hero, and deceased person is imagined as being
made up of two parts, not necessarily of the same size. Thus, it is possible to picture their
relationship in the following manner.”3

When applying Ekroth’s system to the types of cults it is clear that the God/God category falls under

God/God
God/Hero
Hero/Hero
Hero/Deceased
Deceased/Deceased

the divine cult. When granting a divine cult, the deified person receives strictly religious honours.
Religious honours belonging to divine cult are the following as stated by Taeger: “Der Gott oder der
gottgleich Geehrte erhalt eine Kultstatte oder einen heiligen Hain mit einem Altar und Kultbild.
Opfers und regelmaRige, meist alljahrlich veranstaltete Kulthandlungen agonalen Charakters finden
ihm zu Ehren statt. Kultlieder werden auf ihn gesungen. Zeiteinheiten werden nach ihm benannt und
unter seinen Schutz gestellt. Gelegentlich wird er auch zum Beschitzer von ganzen Stadten, die
seinen Namen annehmen, oder von Untergliederungen der Gemeinden, eine Sitte, die bis tief in die
Kaiserzeit sich erhalten hat.”** In summary, the ritual practices in divine cult are a place of worship,
cult image, regular sacrifices, cult songs and the naming after the deified person of a time unit.

Under the Hero/Hero category we classify the hero cult. In hero cult the living worshipped
person receives secular honours. The honours and practices surrounding cult concerning a living
person were automatically secular.™ Secular honours are honours that are not related to religion.
This can for example be the construction of a téuevoc, a piece of land or a sanctuary dedicated to
worshipping a mortal. When the hero cult is established after the hero has died there might be a
tomb built for him.

The category God/Hero falls under the in-between class. In this in-between category there
are variations of the distribution of the two parts. As can be seen in the ritual practice of the cults,
some deified persons in this in-between category may receive only prayers as a religious honour but
others may well have hymns sung for them and altars erected.’® This spectrum does not indicate that
the divine cult is better than the hero cult with divine honours as such. It does indicate that the
divine cult is further into the religious realm and consequently more difficult to attain for a mortal.
The references to a hero or ruler being a ‘god’ are purely hyperbolic so long as the hero or ruler is
only said to be god but is not in practice treated as a god. When the deified person in question is not
only said to be a god, as is sometimes the case in hero cult, but is also treated as a god in accordance
with Taeger’s qualifications, we speak of divine cult.

1.3 Literary research

In the literary accounts of the events of deification there are multiple ways in which the vocabulary
of deification is described. The author may refer to the person in question as ‘god’ 8£6¢, but he may
also suggest the deified person is a god by describing the ritual practices performed for said person.
There are instances in which the author describes the deified person as ‘god’ 8£6¢ in other cases the
deified individual is described as receiving ‘godlike’” honours or honours ‘as if a god’ wg Bg6¢. Let us

3 Ekroth 2002, 330.

14 Taeger 1957, 259. Taeger notes that these rituals find some overlap in the hero cult. However, the usual
terms used for rituals in hero cults on tablets and in literary tradition differentiate from the terms used for
rituals in divine cult. See for example the explanation of vaol in chapter 1.3.

15 See Currie 2005, 8-9. Currie here raises the question if it is true that all honours given to a living person are
automatically secular and suggest we should revise this idea.

16 More on ritual practices for deified persons in chapter 3.



first look at the first deified Greek that we know of and what description is given of his deification in
literature.

The deification of the Spartan admiral Lysandros of Samos is described by the Greek historian
Duris of Samos. His account of Lysandros’ deification is handed down fragmentary by Plutarch in his
Parallel Lives: Life of Lysander. The fragment states the following: npwtw pév yap, we iotopel
Dolpig, EAMvwy €keivw BwpoUg ai toAeLg avéotnoav we Oe® kai Ouoiag €éBuocav eig npdtov 6&
nouwdiveg loOnoav, '’ “For indeed he was, as Duris records, the first one of the Greeks for whom the
cities built altars and made sacrifices as to a god and the first for whom paeans were sung as well,”
Duris describes that Lysandros received divine cult and that sacrifices were made to him “as to a
god”, w¢ Be®. The exact wording here holds significant meaning. Duris reports that the Samian
people sacrificed to Lysandros in the same way as they would sacrifice to a god, indicating that the
people genuinely viewed him as being a god. This in contrast to descriptions of deifications where
the sacrifices and honours were given “as if to a god” w¢ 8e06¢. The difference might seem small but
making sacrifices “as if to a god” suggests that the worshippers viewed the deified person as
someone deserving the same honours as a god but not as someone who is a god.

Around the same time as Lysandros’ deification, the Thasians wanted to bestow Agesilaos of
Sparta with divine cult. Plutarch in his Sayings of Spartans states that the Thasians “honoured him
with temples and deifications” vaoic autov kai anodswosot tiunodvrwy.'® Even though Agesilaos
himself refused the deification, the Thesians who had decreed the divine honours must have deemed
Agesilaos worthy of receiving them.'® As Plutarch said, the Thesians honoured him with temples,
vaolc. Chaniotis in ‘The Divinity of Hellenistic Rulers’ states that “An important difference between
ruler cult and the cult of the gods is that temples (naoi) were rarely dedicated to rulers, either living
or dead.”?® Naoi were reserved for gods only. For kings, a Tépevog was normally established. Because
Agesilaos was specifically honoured with vaoti, temples for gods only, we must therefore assume that
the Thasians saw him as a god. The most obvious marker for the Thasians’ belief in Agesilaos’ divinity
is of course that Plutarch declares that the people honoured him with anoBswocLg, literally
“deifications”.

Another person who received religious honours during his lifetime, but no divine cult is the
Sicilian philosopher Empedokles. He as a matter of fact declared himself a god and this was
supported by the Selinuntines.?! Diogenes Laertius reports that Empedokles stated the following:
£€yw &8’ UMV B£0¢ GPPOTOG, OUKETL BVNTOG MWAED LOL LETA TLALOL TETIMEVOG, WOTIEP £OLKAL, TOLVIOILG
1€ nepiotentog otédeoiv te Oaeiolg?? “An immortal god to you am |, no longer mortal | roam
among all bearing honour, just as is fitting, crowned with headbands and blooming wreaths.”
Empedokles uses the predicative nominative noun 8g0¢ as a subject complement. A subject
complement has the function of supplementing or describing the subject it belongs to. In the case of
Empedokles this means that the word 8g6¢ describes the subject, which is éyw, implying that the éyw
and the Bgd¢ are the same individual and that Empedokles therefore is a god. Diogenes Laertius also
shares a report of Hippobotus who says €ita mapayevopevov £mti ToUG Kpatipag Tol rupog
évaléoBau kai ddavicBijvat, BouAdpevov thv nept avtol pApnv Befordoar dti yeydvol Bedg,?
“Then, when he had arrived at the craters of fire, he leaped in and vanished, wanting to confirm the
report about him that he had become a god.” Here again we see the use of the predicative
nominative noun Bg04¢ as a subject complement of the ‘he’ subject that is Empedokles. A third
account of Empedokles’ deification comes from Diodorus of Ephesus, again through Diogenes
Laertius. Diodorus is said to have stated the next sentence OUtw 6/ AR§avtog tod Aotpod Kai Twv

17 plutarch, Life of Lysander 18.2.

18 plutarch, Sayings of Spartans 25.

% More on Agesilaos refusal of divine cult can be found in chapter 3.

20 Chaniotis 2005, 438-439.

21 See Currie 2005, 167-168 on the literary references to Empedokles’ deification.
22 Diogenes Laertius Lives of Eminent Philosophers 8.62.

23 Diogenes Laertius Lives of Eminent Philosophers 8.69.



ZeAWVOUVTIWV ELWXOUEVWY TIOTE AP TM ToTau®, Eridavijval ToOvEunedokAéa énwpavijval Tov
EpneSokAéa ToUg 8 £§avacTavTag MPOoKUVELV Kal mtpocelxecOat kaBanepel 0®.2* “When in this
way the plague was terminated and the Selinuntines were once feasting by the side of the river,
Empedokles appeared and after they rose up, they worshipped him and offered prayers exactly like to
a god.” The adverb kaBamnep consists of the word kaBd& meaning ‘like” and the enclitic particle mep
meaning ‘exactly’. kaBarmnep therefore not only means that Empedokles was worshipped like a god,
but the worship for Empedokles is the exact same as the way of worship for gods.

In the 3" century BCE Macedonian King Demetrios Poliorketes was deified and received
some religious honours and thus semi-divine cult. For him, a hymn was written by Hermokles of
Kyzikos, and this was passed down to us by Duris of Samos.?* Lines 13-22 read the following: Q tod
Kpatiotou nal Noosd®vog Bob, xaipe, kKdppoditng.’AANOL LEV i HOKPAV yap ArtExouotv Beol i
oUK &xouctv wta, fj oUK giotv, fj 00 pooéxouatv UiV 006E Ev- ot 6& mapdve dpdpev, oU E0AWOV,
oUG6€ AiBwvov, AN dAnBuwadv. EUXouecBa 81 ool mp@dTov pEV eiprivnv moinoov, dpiltate: kKOPLOG
yap £l 60.2° “Thou child of mightiest god Poseidon and Aphrodite. Other gods either keep off at
length or do not have ears or do not exist or do not attend to us. But thee we see being present, no
wood and no stone but real. We pray to thee, firstly make peace, most beloved, because thou hast
the power.” In this hymn Demetrios is not specifically called a god but it is suggested that he is.
Firstly, Demetrios is called 'Q tol kpatictou nai Noced®dvog B0, xaipe, kdppoditng “Thou child
of mightiest god Poseidon and Aphrodite” It goes without saying that being a child of two gods would
automatically make the child a god too. In the next lines the hymn states that “Other gods keep off at
length” "ANAoL Bgol anéxouotv. In contrast to this, the hymn declares “but thee we see being
present” o€ 8& mapovl opdpev. Saying that other gods are not present, but that Demetrios is,
indicates that Demetrios is also part of the group of Beol. Yet again the hymn does not literally say
“Demetrios is a god”, but the former statements strongly allude to it.

After reviewing the used language for the deification and the persons who received religious
honours, we can conclude that the wording focuses on underlining that the deified persons were not
like gods and received godlike worship, but that they actually were gods. This is true for semi-divine
as well as divine cult meaning that in use of language both types of cults are described in the same
way. The differences of the cults are to be found in practice rather than in language.

24 Diogenes Laertius 8.70.
25 Versnel 2011, 445.
26 Athenaeus 4.



2. Case studies

The purpose of analysing case studies is to determine what the deified persons did to make
themselves worthy of a deification and what each of them did to deserve either a divine or a hero
cult. In this chapter four deified persons are studied. The first two are cases of deified persons that
received a divine cult and the last two are cases of deified persons that received a hero cult with
divine elements. The aim of this chapter is to study what the first two case studies did in order to
earn a divine cult and what the last two case studies did to fall short of earning a divine cult.

2.1 Receivers of divine cult

2.1.1 Lysandros of Samos

Little is known of the youth of Lysandros. He lived from about the middle of the 5™ century until his
death at the battle of Haliartus in 395 BCE. The majority of what is known has come to us from
Plutarch’s Life of Lysander and Xenophon'’s Hellenica. Bommelaer notes that although the literary
sources about Lysandros and Sparta are not lacking, they are often coloured. He does however
mention Plutarch as an exception: “En particulir la Vie de Lysandre de Plutarque présente des
développements assez longs et un jugement d’apparence équilibrée sur les ambitions du personnage
et sur I’évolution de ses projets.”?” Plutarch tells us that Lysandros is the son of Aristocleitus, a
descendant of Herakles, and that he grew up in poverty.” He was the paragon of a Spartan citizen:
manly and above the temptation of pleasures except for the honourable ones. Lysandros was able to
remain indifferent to the arrogance of others as to focus on achieving his own goals. A trait beneficial
for those who dream to pursue a political career.?® However, Plutarch is not only positive about
Lysandros. He claims that Lysandros damaged Sparta’s admirable, uncaring attitude towards wealth
by importing vast amounts of precious metals, even though he himself did not keep any of it.3°

The Peloponnesian war had been going on for a considerable amount of time with the
Spartans threatening to obtain domination of the sea. However, when the Athenian statesman and
general Alcibiades made his comeback after being exiled, the Athenians once again formed a threat
to the Spartans. To match this new maritime power, the Spartans in 407 BCE chose to appoint a new
commander of the fleet: Lysandros. Lysandros turned Ephesus into his base and promoted the
economy which made Ephesus into the successful city it later became.?! Lysandros formed an alliance
with Cyrus who provided him the requested money to raise his sailors pay for which Lysandros was
greatly praised and because of which the Spartan moral was substantially strengthened.3? When
Lysandros was enticed by Alcibiades’ pilot Antiochus, he pulled out his fleet and a naval battle
ensued that the Spartans won. After his victory Lysandros played into the minds of Greeks who he
deemed outstanding and encouraged them to form oligargic political parties so that they could use
their political power to obtain absolute rule of their countries once the Athenians had been defeated.
Lysandros’ other connections were promoted to manage important business. As a result of this he
gained favour with many people and the belief was created that all would be well as long as
Lysandros was in command.3® After Lysandros’ successor Callicratidas perished in the sea battle of
Arginusae®* the Spartans wished for Lysandros to return to command the fleet. The Spartans found a
loophole in the law that stated that the same man could not be admiral twice and sent Lysandros out

27 Bommelaer 1981, 2. Bommelaer has written one of the more extensive biographies on Lysandros’ life.
28 Aelian Various Histories 12 and Athenaeus 6 hand down that Lysandros rose up from being a slave.
2% Plutarch Life of Lysander 2.
30 plutarch Life of Lysander 2.
31 plutarch Life of Lysander 3.
32 plutarch Life of Lysander 4.
33 plutarch Life of Lysander 5.
34 406 BC.
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as the representative of the appointed admiral.>® Lysandros conducted a plan to feed the confidence
of the Athenians as to make them so self-assured that they would drop their guard. Lysandros used
their inattentiveness to make an end to the war in a mere hour in the battle of Aegospotami in 405
BCE.3¢ Lysandros ordered all Athenians to return to Athens and returned the occupied land to its
former inhabitants, something for which the Samians were most thankful as will become clear in
chapter 3. He made an agreement with the Athenians after which almost the entire fleet
surrendered.?” All the gifts the admiral received, which were many since he was deemed the master
of all Greece, he gave away, ‘O 6& AUoAvSPOG Ao TOUTWV YEVOEVOG, UTOG HEV EML OpAKNG
£EEMAEUOE, TV &£ XPNUATWV TA EPLOVTA KOl 000G SWPEAG alToq i otedavoug £6£Eato, TOAARY,
WG £ikAG, 5166vTwV avdpi Suvatwtdtw Kai tpdnov tva kupiw thg'EANGSOG, 3 “Lysandros after he
had done these things, he himself sailed out to Thrace and he gave away the remnants of the money
and as many gifts and crowns as he had gotten, after many people had given them, as is fitting, to
the most powerful man and, in some way, to the master of Hellas.”

Although Lysandros was reproached for his favouritism, his military accomplishments
weighed heftier. He earned his deification by his sharing of wealth, his political cleverness but most
importantly his military wit. Lysandros was the determining factor in the victory of the Spartans in
the Peloponnesian war and secured a steady position of Sparta as the dominator of Greece.

2.1.2 Agesilaos of Sparta

Most of the information that has been handed down to us about Agesilaos comes from Plutarch and
Xenophon. It is however important to note that Xenophon is not a very objective source when it
comes to Agesilaos. “Xenophon, one of our main surviving narrative sources for all Greek history
between about 410 and 360,” as Cartledge says, “was also a personal friend and political client of
Agesilaos besides being his first ‘biographer’.”* It is therefore important that we put Xenophon’s and
Plutarch’s accounts on Agesilaos’ life in juxtaposition as to gain a less biased view of his life.
Agesilaos was a Spartan peer of Lysandros and is said to have been deified around the time
of Lysandros’ death.*® The two were acquainted as well and Lysandros assisted Agesilaos on his way
to the throne. The relationship between these two also influenced Agesilaos’ deification as will
become clear in the next chapter. Agesilaos was, as Lysandros was, a descendant of Herakles but
moreover he was a king’s son.*! Agesilaos was the second son of king Archidamus and because of the
fact that he would not succeed his father, he received the normal, obedience-focused, Spartan
education. Because of this Agesilaos formed traits that would later make him popular with his
subjects. 810 kai ¢paowv UNo 1ol Zywvidou TV INAapTnV poonyopebodat “Sapacipfpotov,” wg
paAota S1é TV £6QV ToUG oAitag Toi¢ vopoLg teldnvioug Kai xewponBeig notolicav, Momnep
inoug 00UG £€ dpxiic dapalopévouc. Taltng adinov 6 vOpog tfi¢ avaykng toug éni Baceig
tpedopévoug naidag. Aynolaw 6 Kai tolto Uniipgev idlov, EAOElV €Nl TO Ap)XELV KN Anaidsutov
1ol dpxeoBat. 516 Kal oAU TdV BacAéwv eVAPULOOTOTATOV AUTOV TOIG UMNKOOLG MAPECKE, TM
$U0oEL NYEUOVIK®D Kol BACIALKG) TTPOOCKTNOAIEVOG QMO THi§ Aywyiig TO SNUOTKOV Kal
dW\avBpwrov.*? “And because of this reason they say that Sparta is called as ‘mortal-taming’ by
Semonides, because the customs make the citizens most obedient to laws and most manageable, just
as horses that are tamed straight from the beginning. The law concerning this obligation exempts the
children who are raised for kingship. But this was different in the case of Agesilaos as well, since he

35 Plutarch Life of Lysander 7.
36 plutarch Life of Lysander 11. It was believed by some people that the gods (specifically Castor and Pollux)
must have had a hand in the matter for this feat was accomplished by a single man.
37 Plutarch Life of Lysander 14.
38 plutarch Life of Lysander 16.
39 Cartledge 1987, 5.
40 Currie 2005, 160.
41 Xenophon Agesilaus 1.2.
42 plutarch Life of Agesilaus 1.
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was educated in being ruled before he went on to rule. Because of this, he was also the most in
harmony with his subjects of many of the kings; Bedsides being authoritative and kingly by nature, he
also gained popularity and benefaction by his upbringing.” The Spartan education must have been
particularly challenging for Agesilaos since he was born with a deformed leg. This unfortunate
circumstance toughened Agesilaos and made him that more driven to accomplish his aspirations but
also more desiring of the approval of others. TAv 8£ o0 okéAoug tPpwWOoLV i} TE WP TOU CWHLOTOG
AavOoilivtog EnEKpumTe, Kal T padiwg PpEpewv Kal iAap @G T Tololto, nailovra Kal oKwTovTa
NPATOV £aUTOV, 0U HIKPOV AV émavopOwpa tod rtdBouc, AAAA Kal THv prhotipiov EkdnAotépav
énoliet, pd¢ undéva noévov undé npdv dmayopetoviog abtod S thv xwAdtnta.*® “The youth of
his body in bloom has hidden the disability of his leg and that he also carried such a thing easily and
cheerfully, he being first to mock and joke about himself, was no small amelioration of his suffering
but it made his ambition clearer, giving up neither labour and nor task because of his disability.”
Although ambitious as he is thought to have been, no record survives of Agesilaos’ involvement in
the Peloponnesian War, indicating the he either did not fight in the war or he did fight but is was not
noteworthy.**

Even though Agesilaos was not first in line for the throne after his brother’s death, the state
decided in favour of his ascension over his nephew Leotychides. According to Xenophon this was
because “The state, deeming Agesilaos to be more blameless in terms of birth as well as in excellence,
appointed him as king.” kpivaca fij OGS averkAnToTePOV €ivarl Aynoilaov Kai Té) yEVeL Kai Tij
apetii toUtov éoticato Bacthéa.*® Nevertheless Plutarch tells us that it was through the assistance
of Lysandros that Agesilaos gained favour.*® There was an oracle by Diopeithes that declared:
®Dpaleo &1, Inaptn, Kainep peyalauvyog éodoa, U c£0ev aptinodog BAdotn XwAr Bacieia’
Snpov yap voiiooi o€ kataoxfoouoiv deAnttol $pOLGIRPOTOU T £t Kipa KUAWVESEVOV oAEépoto.
“Beware, Sparta, even if you are very glorious, lest you, swift of foot, produce a lame kingdom. For all
too long desperate plagues will restrain you as well as on-going waves of man-destroying war.”
Initially the people interpreted the oracle as meaning that the oracle referred to Agesilaos since he
had a lame leg. However, Lysandros convinced the Spartan assembly that the lameness of the oracle
referred to a lame reign, meaning a reign by an illegitimate king that was not truly a descendant of
Heracles id est Leotychides.*® Roughly two years after Agesilaos ascended the throne, there was
news that the Persians were assembling their naval army to threaten Greece.*® Lysandros insisted
that Agesilaos go to Asia Minor as general to settle his army there before the Persians would arrive.
What Xenophon omits but Plutarch does say is that after some time Agesilaos felt insulted by
Lysandros’ influence on him and in this campaign. Even though Agesilaos was the appointed general,
all the real authority seemed to lie with Lysandros. The Spartan king seemed base next to the
prestigious Lysandros. Agesilaos retaliated out of fear that all credits for the campaign would be
ascribed to Lysandros instead of him. He decided to oppose any and all plans suggested by
Lysandros. In 395 BCE Agesilaos devised a plan to trick Persian satrap Tissaphernes because of which

43 Plutarch Life of Agesilaus 2.
44 As Hamilton 2019, 23 n.71 also remarks, it is remarkable that neither Xenophon nor Plutarch mentions
anything about a military career during the Peloponnesian War. It is known that Xenophon, as a friend of
Agesilaos, deliberately omits some parts of Agesilaos’ life, but Plutarch does not. This would indicate one of
three things: Agesilaos did not achieve any military feats worth mentioning by Plutarch, Agesilaos accomplished
so little that the information on it did not reach Plutarch or he did not accomplish anything at all.
45 Xenophon Agesilaus 1.5.
46 |t was during the early years of the Peloponnesian War that Agesilaos and Lysandros met. They established a
£€paotnc and £épwpevog relationship and Agesilaos was sponsored by Lysandros. For further information on
their relationship, see Cartledge 1987, 28-29 and Hamilton 2019, 19.
47 plutarch Life of Agesilaus 4.
48 plutarch Life of Agesilaus 3-4; Leotychides is said to have been a bastard and therefore not a true son of the
king.
49 plutarch Life of Agesilaus 6; Xenophon Agesilaus 1.6.
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he was able to stand victorious at the battle of Sardis.*° After this, Agesilaos was the first monarch to
have received command of the naval forces as well as the military forces. He was now kat péyLotog
HEV AV OHOAOYOUHEVWC KAl TRV TOTE {WVTwV EndavEéoTatoc, we Eipnké ov Kai Oedmoprnog,’:
“Commonly considered both the greatest and also the most remarkable of living men then, as
Theopompus also recorded somewhere.”

Looking at Agesilaos’ life story up till his attempted deification in 394 BCE, he seems to have
been a puppet of Lysandros for the first part of his career. Although Agesilaos had an ambitious
character, he lacked the military wit and decisiveness for which Lysandros was known. The great
reputation Agesilaos gained was because Agesilaos for the most part did what Lysandros told him to
do. Without Lysandros, the Spartan king would have never even become the Spartan king.

2.2 Receivers of hero cult with religious honours

2.2.1 Empedokles

Empedokles lived from 494 BCE until 434 BCE and was therefore roughly one generation older than
the former discussed persons. He was said to have been the son of Meton and named after his
distinguished grandfather Empedokles who was known for keeping racehorses and his victory in the
715 Olympics.>? One thing that is for sure is that Empedokles was native to Agrigentum because he
himself claims that in his Purifications.>® Aristotle, according to Diogenes Laertius, has called
Empedokles np&dtov 'EpnedokAéa pntopiknv eVpelv, “the first to have discovered rhetoric” in his
Sophist and ... pnotv 6T KAl ‘OunpLkog 6 ERnedokAfig Kal dewvog nepl tv ppAaciLv yEyovey,
peTadopNTIKAG TE WV Kail Tolg AAAOLG TOIG EPL MOLNTIKAV EMLTEVYLOOL XPWEVOG' “... he says that
Empedokles was both of Homeric level and also accomplished in expressions and being good with
metaphors as well as in the use of other poetical advantages” in his On Poets.>* Empedokles was not
only admired for his wonderful diction but also for his inventiveness and his medical knowledge.
Heraclides in his On Diseases relates that Empedokles taught Pausanias about the woman in a trance.
It is said that Empedokles woke the breathless and lifeless woman after a coma of thirty days. It was
after this event that Empedokles declared himself god éyw & Opiv B¢ GuPpoTOC, OUKETL BVNTOG
nwAedpat HETd NAOL TETIUEVOC, WOTEP EOLKA, TOUViag Te tepiotentoq otédeoiv te Oaleiog ™ “An
immortal god to you am I, no longer mortal | roam among all bearing honour, just as is fitting,
crowned with headbands and blooming wreaths.” Xanthus and Timaeus related that kingship was
offered to Empedokles, but that he declined because he preferred a more sober lifestyle.>®
Empedokles, an advocate of democracy, broke up the assembly of the thousand not long after it was
set up. According to Diogenes Laertius this indicates that he was wealthy as well as a supporter of the
popular cause.’” After Empedokles had performed another medical miracle, namely ridding the
Selinuntines of pestilence, they worshipped and prayed to him as to a god tou¢ 6’ £é§avaotavtog
T(POCKUVELV Kal tpoosUxeoBat kabamnepel 0e®.”® “after they rose up, they worshiped him and
offered prayers exactly like to a god.”

The admiration for Empedokles stems from a few fields: the poetic the political and the
medical field. His poetic talent does not so much attribute to his reception of religious honours as his

50 plutarch Life of Agesilaus 10.
51 Plutarch Life of Agesilaus 10. Theopompus of Chios was a Greek historian in classical Greece.
52 Diogenes Laertius Lives of Eminent Philosophers 8.2.51; Diogenes Laertius states that this information was
conveyed by Hippobotus, Timaeus, Hermippus, Heraclides and Apollodorus. There are however many records
that state otherwise. Since Empedokles himself was named after another Empedokles it is plausible that the
many authors may be referring to various other Empedokleses.
53 Diogenes Laertius Lives of Eminent Philosophers 8.2.57; Aristotle Sophist Fr. 112D.
54 Diogenes Laertius Lives of Eminent Philosophers 8.2.57.
55 Diogenes Laertius Lives of Eminent Philosophers 8.62.
%6 Diogenes Laertius Lives of Eminent Philosophers 8.2.63-64.
57 Diogenes Laertius Lives of Eminent Philosophers 8.2.66.
58 Diogenes Laertius Lives of Eminent Philosophers 8.70.
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political and medical expertise. He was a well-liked politician because of his advocacy for democracy
and his support of the popular cause. Most importantly the people of Selinunte deemed it fitting to
honour him as a god because of the medical wonders he performed. In chapter 3 we will look more
closely at who the Selinuntines were and what their relationship with Empedokles was.

2.2.2 Demetrios Poliorketes

Demetrios was born in 357 BCE and was the son of Macedonian-Greek nobleman Antigonus. There is
however a dispute whether he was his biological son or his nephew that he adopted when he
married Demetrios’ mother who had but recently become a widow. Demetrios was a handsome,
strong and dignified man.>® His relationship with his father was trusting and loving, something that is
not always self-evident in a royal family.®® According to Plutarch his acts showed he was naturally
inclined towards kindness and justice.®*

Demetrios’ first expedition was at the age of twenty-two, but because of his military
inexperience due to his young age, he faced defeat.®® Because of this the enemy general Cilles
started to underestimate Demetrios and attempted to drive him out of Syria. Cilles’ underestimation
cost him dear for Demetrios performed a surprise attack and captured all of Cilles’ camps. This
victory brought Demetrios much wealth, but what he valued most was the power he now had to do
more just deeds.®® After this, Demetrios subjected the Arabian Nabataean, invaded Babylonia, and
saved Halicarnassus of an enemy siege.®* All this led up to the most righteous war of all to release
Greece from the subjection by Cassander and Ptolomy and to return freedom to all Greek citizens.
Demetrios and his father commenced this war by sailing for Athens, the gateway to all Greece. On
arrival he announced: “that his father sent him with good fortune to free Athens and to overthrow
the guard and to restore to them their laws and the constitution of their forefathers.” dtL néppelev
aUToV 6 rathp ayadij Toxn Toug ABnvaioug éAsubepwaoovta Kal thv ppoupav ékBatodvra Kai
TOUG VOHOUG alTolg Kal Thv rdtplov dnodwoovta noAeiav.®® The people of Athens are said to
have been overjoyed with Demetrios’ arrival: Avappn0évtwv 8£ touTwv ol pév toAAol mapaxpipa
TAG domidag OEpevol mpo TV NModMV AvekpoTnoav Kal Bodvieg EKEAEUOV Amofaivelv TOV
AnuAtplov, ebepyETnV Kal owtipa tpoocayopevovteg®® “After the news broke out, many
immediately threw down their shield before their feet and applauded and shouted and urged
Demetrios to land, greeting him as a benefactor and saviour.” The overjoy of the Athenians may have
been partly caused by great relief. This will be clarified in chapter 3 by looking at the political
situation of Athens. Cassander, the leader of Macedonia, was an enemy of Demetrios. Because of
this the Athenians on Demetrios’ arrival initially presumed he had come to attack the city. However,
when Demetrios proclaimed he had come to save it, the Athenians must have been extremely
relieved for this sudden turn of events. Another factor that influenced the Athenians” mindset
towards Demetrios is the fact the Alcibiades, exactly one hundred years before, sailed into the same
harbour during the Peloponnesian War on the unluckiest day of the year.®” It was after this day that
Alcibiades’ successes stopped and he met with the earlier discussed Lysandros.®® Demetrios, arriving
on the same unlucky day, did not meet an unlucky fate as Alcibiades did. He avoided this fate and
managed to bring freedom to Athens, something that even the gods hade not managed to do in the
many years before. Hereafter Demetrios sailed for Megara and gave the city back its freedom just as

%9 Plutarch Life of Demetrius 2.2.
%0 plutarch Life of Demetrius 3.1-3.
51 Plutarch Life of Demetrius 4.4.
62 Plutarch Life of Demetrius 5.2-3.
83 Plutarch Life of Demetrius 6.1-3.
64 Plutarch Life of Demetrius 7.
85 Plutarch Life of Demetrius 8.5.
% Plutarch Life of Demetrius 9.1.
57 This day was the 25th of Thargelion (May/June), the day that the statue of Athena was cleaned.
58 Martin 2022, page 8 of chapter 14.
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he did for Munychia. It was because of this salvation that the Athenian assembly voted for Demetrios
to be declared a saviour god.

The main objective for Demetrios’ deification was liberation of the Greeks from under the
oppression of Cassander and Ptolomy. The fact that the Greeks expected war but were met with
salvation must have made the liberation that more awesome, especially since they got lucky on the
unluckiest day of the year. Demetrios did what the gods could not: bring peace.

2.3 Why deification took place

After reviewing the deified persons there are a few similarities to be found in all cases. All men are
from noble families and are involved in politics. Their involvement in politics is mostly military in the
cases of Lysandros, Agesilaos and Demetrios. These men were also all said to have had a very strong
character. However, the most important similarity between all cases is that all four have performed a
‘miracle’. They accomplished something that was deemed (almost) impossible until they managed to
achieve it. This is either ending a war in the cases of Lysandros and Demetrios, stopping a war from
happening in the case of Agesilaos or bringing someone back from the dead and eradicating a plague
in the case of Empedokles. It must be noted that Agesilaos was the extension of Lysandros and that
was a factor that might have weighed heavily in his earning of a divine cult. Empedokles performed a
medical miracle instead of a military miracle as the other three deified men did, which might have
some influence on why he received hero cult and not divine cult. But when we compare Lysandros
with Demetrios, it must be admitted that there is no significant difference to note in their
achievements that could explain why Lysandros received divine cult and Demetrios hero cult. As a
result of this we must assume that the explanation is to be found with the people who decreed the
cult.
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3. How deification took place

All four deified people received cult for their miraculous achievements. These men, however, did not
decree their cult themselves. There were others who decided that they would receive a cult.
Subsequently, these people were also the ones that decided if the deified person would receive a
hero cult or a divine cult and with that what honours they would receive. To find the reasoning
behind decreeing either divine or hero cult, we must examine who the ones were that decreed the
cults and why they decreed them.

3.1 Samos

Lysandros only became Lysandros of Samos after he was deified by the Samian people. Before the
Peloponnesian war, Samos was an autonomous state with a strong navy and an oligarchic
constitution. In the summer of 440 BCE Samos and Miletus engaged in a war about Priene. Both
these states were in an alliance with Athens and since Athens could not stand idly by while two of
their allies were at war, they interfered. The Athenian general Pericles sailed to Samos and tried to
stop the war, which resulted in the rebellion of the Samians. Eventually the Samians surrendered,
accepted a democratic constitution, and paid Athens a war dept.®® During the Peloponnesian war,
Samos thus sided with Athens against Sparta since Samos was occupied by Athenian citizens and
subjected under their laws. After the Peloponnesian war, Lysandros expelled the Athenians on Samos
and returned Samos to the Samians. Besides the fact that Lysandros ended the Peloponnesian war
for all, the Samians were also most grateful for the returning of their state. The Samians found
themselves in an extraordinary situation after the Samian war and the Peloponnesian war and were
in a highly emotional situation when their island was returned to them. For this, the Samians
awarded Lysandros with divine cult and all the religious honours that belong to such a cult. A cult and
thus religion is usually under the control of the polis and its rulers. As Sourvinou-Inwood shows in her
What is Polis Religion? Greek religion is imbedded in the polis. “The polis is the fundamental
framework in which Greek religion operated.”’® Sourvinou-Inwood also mentions that “the polis
anchored, legitimated, and mediated all religious activity.””* In the case of Lysandros it seems to be
that the citizens of Samos offered Lysandros divine cult independently of the polis. Lysandros’ divine
cult was not legitimated and mediated by the polis but by the people. This would mean that the polis
did not, as Sourvinou-Inwood claims, mediate all religious activity and that the decree of divine cult
to a living person does not fall under the administration of the polis.

The report that Lysandros had become a god comes to us from Duris who is from the isle of
Samos himself. There were multiple statues and pedestals erected with inscriptions about Lysandros.
In the beginning of his research, Bommelaer mentions all but sixteen known dedications to Lysandros
of which a couple are especially important when it comes to Lysandros’ praise and deification.”? A
statue in Olympia stated the following:’Ev moAuBanitw tepével ALog UPLpHESOVTOG E0TNK’ AVOEVTWY
Snuooiq Zapiwv [...]’ABdavatov natpq kat 'Aplotokpitw KAEog Epywv AUcavdp’, éktéleoag S0§av
gxerg apetdis. 2 “In the much-admired temple of Zeus who rules from up high | am placed, publicly set
up by the Samians. [...] Immortal fame for the fatherland and for Aristocratos because of your deeds,
Lysandros, you achieved and you are renowned for your glories.” This inscription praises Lysandros’
glory and valour and highlights the fame he received for the things he did, namely stopping the war.
Another inscription on a pedestal in Delphi, which he himself had ordered to be placed there, stated
the following: Eikova £€av aveéBnkev [ént'] £EpywL T@LSE 6Te VK@V vaidol Boalc népoev Ke[x]pomidav
Suvapw Avoavépog, Aakedaipova anopOntov otepavwoalg], EANaSog dkpomoA[wv , kK]aAAixopop

69 Kagan 1989, 170-176.
70 Sourvinou-Inwood 2000, 13. See Sourvinou-Inwood’s ‘What is Polis Religion?’ on any further information on
this subject.
71 Sourvinou-Inwood 2000, 15.
72 Bommelaer 1981, 7-8.
73 Pausanias Description of Greece 6.3.14.
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notpida. 'E§apo audipit[ou] telife éAeyeiov | "lwv.”* “Lysandros let the statue be placed because of
these deeds when he was victorious and with fast ships laid waste to the Cecropidan power. Having
crowned the unravaged Lacedaimonian, the acropolis of Hellas and the fatherland with fair dancing-
ground. lon of seagirt Samos made this inscription.” This epigram applauds Lysandros for defeating
the Cecropides, otherwise known as the Athenians. This statue is made, according to the epigram
itself, by the Samian lon. Lysandros is also mentioned in an inscription on a pedestal of Castor as well
as on one of Pollux who have been said to have assisted Lysandros in his victory. Besides these
inscriptions found on statues and pedestals, a start of a Paean has also been found: ToOv'EAAGSOG
ayaBéac otparayov &' ebpuxdpou Indptac UHVoopev, @ if Nawdv’® “The general of most holy
Greece has come from spacious Sparta and we will sing paeans of him, Oh ie Paean.” This paean
mentions the master of Greece who originally is from Sparta. The language used in this paean is very
similar to the language in the formerly mentioned epigrams. Since no other person in this time is
granted these descriptions, this paesan must have been for Lysandros. The festival of Hera had also
been transformed into the Lysandreia.”® There is no evidence of the erection of a statue of Lysandros
in Samos, but it is very probable there was one when looking at all the other dedications to
Lysandros. There was however not a single dedication to Lysandros coming from Sparta.”’
Bommelaer in his Lysandre de Sparte asks the following “On remarquera que les manifestations les
plus excessives sont aussi les plus éloignées de Sparte. Est-ce parce que « nul n’est prophéte en son
pays » ?” It may be the case that deifying a person descended from a different polis and from a
different culture is easier because then you can more easily reduce cognitive dissonance, which is
needed to cope with the deification of a living person.”® Since Samos was its own independent state
before the Samian war, the Samians and the Spartans definitely did not see themselves as being one
people. Perhaps that is why Samians were able to deify this strange foreigner who miraculously
stopped a war and gave them back their home.

3.2 Thasos

Thasos is an island in the north of the Aegean sea. In the 7" century BCE, it was colonized by Paros
for its beneficial position for trading. Thasos founded strongholds and colonies on the mainland and
quickly became a wealthy and powerful state that dominated trade routes. Thasos was also known
for its strong fleet of which they made great use during the Peloponnesian war.”® In 477 BCE Thasos
was an ally of Athens and was part of the Delian League. The Thasians left the Delian League in 465
after disagreement on the mines on the mainland and the fact that the Thasian coin was being
replaced by the one from Athens.® In 463 BCE, after two years of revolt, the Athenians defeated the
Thasians and the ordered them to break down their walls, give up their ships and pay an annual fine
on top of the fine they received right after their defeat.?! Thasos had originally asked Sparta for help
but they could not hold their promise to besiege Attica due to the occurrence of an earthquake. A
piece of inscribed marble found in the agora of Thasos also declares that the Thasians were allies of
Sparta.®? On this same piece of marble a text was engraved about how Lysandros put to death all
traitors to the Thasian polis. This event is confirmed by Polyaenus in his Stratagems of War:
AOoavspoc £kpdtnoe Oaociwv, tap' oic Aoav ATTIKI{ovTes TOAAOL KPUTTTOMEVOL TOU AGKWVOC
$oBw. 6 6 ToUg Oacioug £¢ T0 Tol HpakAéoug iepov ocuvayaywv, GphavBpwroug Adyoug
S51e€iAOeV" W 6€0v CUYYVWHNV EXELV TOTG KPUTTTOUEVOLG €V Ti LETABOA]) TOV Mpaypdtwy, Kol

74D, Il 1, 51.
75 Plutarch Life of Lysander 18.5.
76 Bommelaer 1981, 7-24.
77 Cartledge 1987, 82.
78 For more information on cognitive dissonance, see the introduction.
79 Agelarakis and Serpanos 2010, 45.
80 De Boccard 1967, 10. De Boccard gives an overview of the history of Thasos in his Guide de Thasos.
81 De Boccard 1967, 11.
82 De Boccard 1967, 11-12.
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Oappeiv alTolg MPoofikov WG LNSEV SEWVOV ELCOUEVOUG, TV AGYywV £V LEP® YIYVOUEVWV Kl
tadta év HpakA£éoug MOAEL TOD MATPWOU. Oi LEV KEKPUHMUEVOL TRV Oaoiwv LOTEVCAVTEG TH
d\avOpwniq Twv Adywv npoijAbov, Aboavspog £ Sty oAiyag AUépag, Onwg AdeEotepol
vévouwrto, npocétale cuvapnacOévrag dnoodayfvart® “Lysandros ruled over Thasians, among
which there were many Athenian supporters who hid out of fear of the Laconian. He gathered the
Thasians in the temple of Herakles and spoke benevolent words: that there was lenient judgement
needed for those who hid because of the change of the situation and that it is proper to be confident
that they will not undergo anything terrible, because this speech occurred in a sanctuary and because
these events took place in in the city of his ancestor Herakles. Those of the Thasians who hid trusted
in the kindness of his words and came out. But Lysandros, after waiting for a couple of days a couple
days, so that they might become more confident, ordered to seize them and have their throats cut.”
Since the ancient sources about Agesilaos give no direct explanation as of why exactly the
Thasians rewarded Agesilaos with divine honours, we can only give an educated guess as to what the
reason was. Flower suggests the following three possibilities: Agesilaos voyaged through Thasos on
his way back to Sparta and recognized their claim to certain profitable possessions. “One possibility,”
as Flower says, “is that Agesilaus then acknowledged the Thasians' claim to their possessions on the
coast of Thrace, possessions which historically had been a source of great wealth.”* Another
possibility that does not necessarily exclude the first one is that Agesilaos restored the order on
Thasos after the decarchy instituted by Lysandros fell. After Lysandros had taken control of Thasos
and executed the rogue Thasians as stated by Polyaenus, he most likely founded a decarchy as he did
in more states that he captured. This decarchy eventually fell by a decree of ephors. This sudden loss
of a governing power might have left Thasos in a state of chaos. It is, in my opinion, very likely that
Agesilaos had established a new government and made an end to the chaos on Thasos.?> As for the
relationship between Sparta and Thasos, the same can be said as for Sparta and Samos.2® The
Spartans and Thasians have a remarkable homonymy of aristocratic families which points to there
being a close relationship between aristocrats in both poleis.®” Moreover Thasians have a reputation
of being pioneers when it comes to extraordinary honours in Greek religion. “The Thasians”, as
Flower writes, “were breaking new ground in allowing private dedicants to inscribe their names on a
sacred structure. It ought not to surprise us, therefore, that an early instance of ruler worship should
come from Thasos.”®8 Agesilaos did not, however, perform something as miraculous as stopping the
Peloponnesian war. So why did the Thasians, nevertheless, grant him divine cult? It is very probable
that this has something to do with his status as a king. When Agesilaos had saved Thasos from its
state of chaos, they naturally wanted to thank him for that. But since Agesilaos’ inferior Lysandros
had received divine cult on Samos, the Thasians could hardly grant a king less than that. On top of
that, the Thasian aristocrats had a strong bond with the Spartans, and they did not shy away from
granting extraordinary honours. Agesilaos was, just as Lysandros was, granted his divine cult by the
citizens of Thasos and this cult therefore lies outside of polis religion. Another similarity with
Lysandros is that Agesilaos also was a foreigner, descended from another country and that would
make the reduction of cognitive dissonance easier. Agesilaos did however refuse the offer for a
divine cult, so the cult was not decreed in practice, but the intention and offer were there. NdaAw 8¢
TV Oaciwv 61d T0 SOKelV peydAwg UT' auTtod ebepyetiicBat, vaoic alTov Kai anofswosot
TIUNOAvVTWY, Kai tepi ToUTou NPecPeiav AMOCTEINAVTWY, Avayvoug TAG TLUAG, GG TR
TLPOCHVEYKAV Ol TPESPELG, APWTNOEV €l N} MATPL§ AUTOV AnoBeolv avBpwroug Suvartal papivwv

)

8¢, “dyet’,” Edn, “nolfoate TPwWToUg Eautolg B0l Kal Todt v npdgnte, ToTE MioteLoW VUiV BTL

83 polyaenus Stratagems of War 1.45.5.
84 Flower 1988, 129.
85 Flower, 1988,129; Flower suggests a third option on p.130 that the divine honours could have been decreed
in the 380’s instead of the 390’s. But this, as Flower also says himself, strikes me as less probable.
8 See n. 64.
87 Flower 1988, 131.
88 Flower 1988, 128.
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kaut SuvioecBe Bedv notijcat.?® “Another time when the Thasians, because they felt like they had
been greatly benefitted by him, honoured him with temples and deifications and sent an embassy
concerning this. When he read the honours that the ambassadors attributed to him, he asked if their
country had the power to deify people. After they had confirmed this, he said “go, first make
yourselves gods. When you have done this, then | will be convinced that you can also make me a
god.”” It is not clear whether Agesilaos wanted the Thasians to withdraw their deification with this
statement or merely wanted to make known that he thought that a deification for a living person
was ludicrous.

3.3 Selinunte

In the 5™ century BCE Selinunte was a colony of Greece on the south-west coast of Sicily. It was
situated near the mouth of the river which bore the same name as the colony itself. On the west-side
of the colony the river Hypsas flowed. Sicily was colonised by the Greeks in the 8" century BCE. The
most important colony on Sicily was Syracuse, but soon after that Selinunte and Akragas followed.
Akragas, which lies west of Selinunte, is the city from where Empedokles is a descendant. Selinunte is
a daughter colony of Megara.’® The colonies started out small but soon grew bigger. Because of the
fertile soil in this part of Europe, the island had a large carrying capacity. This creates the possibility
for fast population growth.®! This explains why the colonies of Sicily grew considerably and why it has
roughly 5 million inhabitants on this day. Although Sicily was not an island of millions yet, in
Empedokles’ time Selinunte had grown into a colony of roughly 14.000 citizens.*? The 5" century was
a turbulent time for Sicily and its colonies. There was a lot of discord between the Greeks, the
Persians and Carthage and because of that Selinunte was involved in the Battle of Himera when
Carthage launched an attack on Sicily.?® According to Diodorus Siculus, Sicily has known a long history
of tyranny. However, a long period of tyranny ended in the fifth century when the Tyrant
Thrasydaeus of Himera was shunned by the inhabitants of Sicily. Thrasydaeus is said to have been so
cruel that the citizens of Sicily revolted and overthrew him. [...] @pacuéaiou To0 Opwvog
£éruotatodvrog Tig TV Tpnepaiwv oAewg Baputepov tol kabrkovtog, cuvERR Toug lepaioug
aroAAotpLwdivat mavteA®¢ art’ avtod.* “[...]Because Thrasydaeus son of Theron ruled the city of
Himera more severely than fitting, it happened that the Himerans were completely alienated from
him.” Diodorus Siculus also mentions that Selinunte and Akragas along with Gela and Himera were
allied in a plan to overthrow the tyrant Thrasibulus, and to liberate Syracuse. Ot §¢ ZupakootoL To
UEV MPDTOV HEPOG TG TOAEWG KateAABovTo THV ovopalopévnv TUXNV, €K Ta0TNG 6€ OpLWUEVOL
npeoPevutag anéotellayv €ig MEAav katl Akpayavta Kai ZeAwvoivra, pog 8£ toutolg ig Iuépav Kal
TPOG TAG TWV ZIKEAGDV TTOAELG TAC €V TF LECOYELW KELPEVAC, A§loDVTEG KOTA TAX0G oUVEADETY Kal
ouveAevBep®doal TaG ZupakoUoOG. MAVIWV &£ TPOoOUWG UTTAKOUOVTWVY, KAl CUVTOLWG
AOOTEAAVTWV TOV HéV eoUE Kai LEi§ otpatiwtag, TOV 6€ valc HaKpAG KEKOGUNHUEVOC EiG
vaupoyiov, taxb cuvAxen s0vapig a§Loxpewc Toig Zupakooiolg.’® “The Syracusans first off seized a
part of the city called Tyche, from there they started to send off ambassadors to Gela and Akragas
and Selinus, and to those in Himera and to the cities of Siceli that lie in the inland, expecting them to
join together as quickly as possible and liberate Syracuse. Because all eagerly answered, and some
quickly sent land-forces and cavalries and soldiers, others long ships equipped for sea-battle, quickly a
considerable force had been gathered to help the Syracusans.”

Besides many sources about tyranny, disease is also well attested on Sicily. Disease is often

8 plutarch Sayings of Spartans, Life of Agesilaus 25.
%0 De Angelis 2016, 33
91 Naerebout and Singor 2008, 146.
92 See Zuchtriegel 2011, 121 for an explanation for the calculation of the population growth of Selinunte.
93 Naerebout and Singor 2008, 174-175.
94 Diodorus Siculus The Library of History 11.6.
9 Diodorus Siculus The Library of History 11.68.
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called Aowudg, a “plague”.®® The main source we have for this is the notion that Empedokles saved the
Selinuntes from disease. Plutarch in his On Being a Busybody attests that Empedokles saved his
country from Aotpdg. 6 6€ Ppuoikog EpnedokAiig dpoug tiva dtaoddaya Baplv Kai voowdn Katd TV
nediwv tov votov éunvéoucav éudpaacg, Aotpdv E6ofev ékkAeioan Th¢ xwpag.®” “And the natural
philosopher Empedokles, by blocking up some mountain gorge through which a grave and sickly
south wind blows over the plains, was thought to have shut out the plague from the country.”
Diogenes Laertius also mentions Empedokles and his solution to the plague in Selinus. Atoéwpog¢ &’ 0
Epéoiog niepi Avaiuavdpou ypapwv @naoiv 0t toiitov EJNAWKEL, TPAYIKOV AOKWV TUPov Kai
oguvnv avaiaBwv éodita. toic ZeAtvouvtiols Euneoovroc Aowuol Sie Ta¢ anod ol mApaKEeUEVOU
rotapod Suocwbdiag, Wote Kal autoUs pdcipeodau kati Ta¢ yuvaikac SUCTOKELY, Ertvoijoat Tov
EuntebokAéa kai 500 TIvAaC motapuoUs TV oUVEYYUG Erayayeiv idiaic daravaic” kai karauifavra
YAukijvat ta pevpara. “Diodorus of Ephesus, when he was writing about Anaximander, said that he
emulated him, exercising tragic pomp and wearing majestic clothing. When a plague fell upon the
Selinuntines because of the foul smells of the adjacent river, so that they themselves died and the
women miscarried, Empedokles observed it and he brought in two nearby rivers of his own expense:
the streams became sweeter after being mixed together.” Empedokles is said to have rid his country
of this plague, which scholars nowadays assume was placental malaria.® It is of course true that
Empedokles had some personal gain in ridding Selinunte of the plague since Akragas, his hometown,
is Selinunte’s neighbouring colony. Would he not have helped Selinunte, Akragas probably would
have been the plague’s next victim. Just as was the case with the Samians and the Thasians, the
colonies of Selinunte and Akragas had a good relationship. The greatest difference here is that these
colonies were situated only a couple kilometres apart on the same small island. The citizens of
Selinunte and Akragas were people with the same culture and same beliefs. They may have been
somewhat different just as nowadays no town is exactly the same, but broadly speaking Selinunte
was not so different from Akragas. And since both are so similar, the reduction of cognitive
dissonance would be that much harder. Because how can you sincerely declare and believe that
someone who you regularly see on the farmers market is a god?

3.4 Athens

Demetrios was king of Macedon during the Hellenistic period. This period is most known for the rule
of Alexander the Great. Alexander conquered lots of territory expanding from Macedon to Greece all
the way to Persia. Alexander requested himself to be deified and because he was such a mighty man,
the Greek poleis could hardly say no to that.?® Under Alexander’s rule the Greek culture was spread
wide over his whole imperium. Alexander’s goal was to make one unified kingdom. And while he
aimed to make a unity, Alexander also valued other cultures and therefore let his conquered
countries keep their own traditions. This would make his imperium a unified melting-pot. We do not
know if Alexander would have succeeded in making a unified world because Alexander died at the
young age of 33. After Alexanders death the wars of the Diadochi started. Because of this war
Alexander’s empire was divided into Ptolemaic empire, the Seleucid empire, and the Antigonid
empire. After the fall of the Alexandrian empire the Athenians revolted against the Macedonian
oppressor. At first, they performed fairly well, but soon they were defeated by the Macedonians in
the Lamian war.1® Antipater took control of Athens and was no friendly ruler. Plutarch quotes the
following in his Phocion about Antipater’s rule: Oi pév oUv &AAoL tpéoPeLg fydmnoav we
d\avBpwrnoug tag StaAvoelg, TARV Tol Zevokpdtoug £¢n yap we pév SoUAoLG HETPiw KEXpiioOat

% De Angelis 2016, 198.
97 Plutarch On Being a Busybody 515c.
%8 For further information into the occurrence of malaria on Sicily, see ‘Malarial environments’ in R. Sallares
Malaria and Rome: A History of Malaria in Ancient Italy.
9 Naerebout and Singor 2008, 249.
100 pe Blois and Van der Spek 2017, 161.
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1oV Avtinatpov, W¢ 8¢ éAeuBéporg Bapéwd. %! “The other ambassadors were certainly pleased that
the solutions were humane, except for Xenocrates: because he said that it would be fair if Antipater
treated them as slaves and it would be brutal if he treated them as free men.” Antipater stripped the
Athenian citizens of their rights and installed a Macedonian garrison. The Athenians felt like the gods
had left them while they fought to protect their gods while being under foreign rule. As Plutarch says
“But now during the same ceremonies the most difficult sufferings of Hellas were being looked down
upon by the gods” viv 8¢ toig abtoig iepoic ta Suoxepéotata naon tfi¢ EANGS0¢ EMLOGKOTELV TOUG
0e00¢.12

In the previous cases | argued that one can only be deified in a polis of which you are no
descendant and a culture where you are not from. As we have seen in the case of Empedokles, being
neighbours makes the reduction of cognitive dissonance harder and because of that Empedokles did
not receive divine cult. Demetrios, however, is not a descendant of Athens but did also not receive
divine cult. But since Athens was under Macedonian control for a long time and the Greek culture
also spread to Macedonia, Persia, and other regions, we can say that Demetrios lived in a similar
cultural setting as the Athenian citizens. Athens had been under the Macedonian Alexander’s control
during his reign in which he spread the Greek culture far and wide. After Alexander, more
Macedonian rulers followed. Demetrios, although he had a more positive attitude towards the
Athenians than his predecessor Antipater, was another Macedonian of which the Athenians had seen
more of the last couple of decades. Because a Macedonian ruler was no unfamiliar phenomenon for
the Athenians and the Macedonian culture had by then been heavily influenced by Greek culture,
Demetrios might have been too close to the Athenians for them to easily reduce cognitive
dissonance in this scenario. Demetrios received many honours for saving Athens as Diodorus Siculus
notes: T® && mMoAtik® AR BOeL cuverAaBoeVoG TiHG oikoSopiag kal THv éAevBepiav
dnokataothoag UGV icoBEwv ETuxe mapd Toi¢ €U maBolior AnunTpLada pév yap Ty oA
wvopaoav, Buciag 6 katl mavnyUpeig, L’ aydwvag éPndioavto cuvteAelv alT KAT EVIOUTOV
Kal TG BAAaG drmovEépely TLAG WG ktiotn.'%® “After he had helped the common citizens with house-
building and re-establishing their freedom, he received godlike honours from those he had done good
by: because they called the city Demetrias, they voted to organise sacrifices and festivals and games
for him every year and voted to assign to him the other honours of a founder.” Demetrios did not
however receive a divine cult, although the religious elements in his heroic cult come very close to
one. His cult was, as Diodorus says, a cult of a founder, and not of a god.

3.5 Case analysis

In the previous subchapters | have mentioned that the belief in a deified person as a god or not
stands in relation to the cognitive dissonance theory. When applying this theory to the discussed
case studies of deifies persons, we can say several things. In the cases of persons receiving divine
cult, that is Lysandros and Agesilaos, we deal with the people who are foreign from the polis that
granted them divine cult. In Lysandros case It was the isle of Samos, which was an independent state
before the Samian war. The isle was occupied by the Athenians who are also very different from
Spartans. When after a turbulent period a foreign stranger from a faraway land comes to save your
home, it is easier to grant that person a divine cult since the citizens can more easily reduce cognitive
dissonance. The Athenians did not know Lysandros very well and the Spartan country and culture
were nothing like Samos. When you know very little about a person or a place or at least know that it
is different form yours, your mind has more room to justify strange occurrences such as a living
human being a god. Lysandros was sort of a mythical creature like Santa Clause or the Tooth fairy
who appears to bring joy and then vanishes to his strange, faraway land. That is why children believe
in Santa Clause so easily. There is not much real information about him, and he only comes a few
days a year so there is really no solid information to question or time to do so.

101 p|ytarch Life of Phocion 27.
102 plytarch Life of Phocion 28.
103 Dijodorus Siculus The Library of History 20.102.3.
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For Agesilaos the same applies. He was a saviour that came out of the blue. A king from a
foreign country. It is however true that Thasians might have chosen to grant Agesilaos divine cult
since they did so for Lysandros, and you can hardly grant a king a lesser cult than his inferior. But
nevertheless, they chose to honour him with that cult and the decision to do so might have been
easier because he was a foreign saviour. Agesilaos and Sparta were things that stood very far from
the Thasians and because of that the Thasians’ minds had more room to cope with a human being a
god.

This point is proven in the case of Empedokles. Empedokles saved Selinunte from a plague
and gained the gratitude of the Selinuntines for that. Saving a people is exactly what Lysandros and
Agesilaos did as well. The difference with Empedokles is that he saved his neighbouring town and did
not afterwards go back to his faraway land but simply to his house a few kilometres west of
Selinunte. The people of Selinunte must have known Empedokles or have been familiar with him.
This man was born on the same island and was raised in the same culture. This is what makes the
reduction of cognitive dissonance that much harder. These people understand what a god is, but
they also know very well who Empedokles is. And since they know that Empedokles is human, they
would have difficulty justifying giving him divine cult. The mind can up to a certain extent reduce
dissonance, but in the case of claiming that your neighbour is a god, there is so much dissonance
between those two things that your brain cannot convince itself to believe it anymore.

The case of Demetrios is a bit more difficult since he did not receive divine cult but was a
saviour descended from a different country. But although Demetrios was a Macedonian who saved
Athens, they are not unfamiliar with each other. Since Alexander the Great, Athens had already been
under Macedonian control. Because it was Alexander’s goal to spread Greek culture throughout his
imperium, Macedonia also became increasingly more Greek. And because Greece had been under
Macedonian rule, it must have also been influenced by Macedonian culture. Demetrios himself had
also been Hellenised. So, when Demetrios came to save Athens, he indeed was a foreigner but no
stranger. The Athenians were familiar with Macedonian rulers and this Macedonian saviour was not
so strange and even fairly Greek. Because Demetrios was quite Greek and Macedon really familiar,
the reduction of cognitive dissonance was harder to apply. This also shows because of the fact that
Demetrios received many religious honours such as festivals named after him and peploi
embroidered with his person next to Zeus, but just falls short of a fully divine cult. There was just a
tad too much dissonance for the brain to be able to reduce.
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Conclusion

After researching multiple case studies of deified persons who received either heroic or divine cult,
we can give and answer to the research question 'why are some deifications of living mortals
succesful, while others are not?’ Firstly a succesfull deification, meaning the reception of divine cult,
is not dependent on the act the deified person performs. In studying the persons who received divine
cult and the persons who received hero cult with religious honours, | found that there is no
significant difference in acts that would gain the one group divine cult and the other group hero cult.
The one thing all case studies have in common is that they all performed a miracle: they either
stopped a war, solved a chaotic political situation, rid people of a plague or saved people from
oppression.

The one thing that does set both groups apart is the relation between the deified and the
deifier. The persons who received divine cult were both people who were foreigners to their
worshippers and in some sense mythical, Santa Clause like figures. Because they stand so far from
the world of the worshippers, the worshippers’ minds are more easily able to reduce cognitive
dissonance and with that to reduce the dissonance between the idea of a god and the idea of a
certain person being a god. Because of the distance the mind can reduce the dissonance just enough
that it can cope with the idea of a living, human god. The persons who received hero cult with
religious elements were all cases of deified people who were too close to the deifier: they grew up in
the same area or in the same culture as the place in which they were deified and therefore had losts
in common with the people from that place. When the worshipper is too familiar with the defied
person, the brain cannot cope with the competing ideas of a god and a person you know well being a
god. There is simply too much dissonance for the brain to reduce and as a result of that the mind can
not justify that person being an actual god and therfore receiving divine cult. So to answer the
guestion 'why are some deifications of living mortals succesful, while others are not?’, some
deifications of living mortals are succesfull while others are not because in those succesful cases
there is a possibilty for the worshippers to reduce the dissonance of the contradictory statement that
a living human is a god.

As stated in the introduction of this thesis, the deification of Alexander the Great - that he
demanded himself - brought about a change in the process of deification. It now also seemed to be
an option to not earn a deification but to take one. Further research on the deifcation of Alexander
the Great and those who came after him might give better insight into the change of the process and
criteria for deification. Furthermore the possibilty of applying the theory of cognitive dissonance to
other fields than religion, say for example ancient Greek politics, is a very interesting topic for future
work.
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